
 
 

 
 
 

 
 

 
 

 
 

 

www.wofis.com - info@wofis.com



www.wofis.com - info@wofis.com



 
 

 
 
 
 

BY 
ASH-SHAYKH ABŪ JA‘FAR MUH AMMAD IBN YA‘QŪB 

IBN ISH AQ AL-KULAYNĪ AR-RĀZĪ 
 
 
 
 

Volume One 
 
 
 
 
 

AL-USŪL — Part Three 
 

4) THE BOOK OF DIVINE PROOF 2 
(III) 

 
 
 
 

W O F I S  
World Organization for Islamic Services 

Tehran — IRAN 

www.wofis.com - info@wofis.com



English translation with Arabic text 

All rights reserved 

E-mail: wofis@wofis.com 
http://www.wofis.com 

Translated and published by: 
World Organization for Islamic Services, 

P. O. Box 11155 — 1545, 
Tehran — 15837, 

ISLAMIC REPUBLIC OF IRAN. 

www.wofis.com - info@wofis.com

mailto:wofis@wofis.com


The design of the book for its translation, the ilexes, revisions, 
explanatory remarks and other related works have been done by: 

ASH-SHAYKH MUHAMMAD RIDĀ AL-JA‘FARĪ 

www.wofis.com - info@wofis.com



 
 
 
 
 
 
 
 

In the Name of Allāh, 
The A11-compassionate, The All-merciful 

Praise belongs to Allāh, the Lord of all being; 
the All-compassionate, the All-merciful; 

the Master of the Day of Judgement; 
Thee only we serve, and to Thee alone we pray 

for succour: 
Guide us in the straight path; 

the path of those whom Thou bast blessed, 
not of those against whom Thou art wrathful. 

nor of those who are astray. 
 

* * * * * 

O’ Allāh! send your blessings to the head of 
your messengers and the last of 

your prophets, 
Muhammad and his pure and cleansed progeny. 

Also send your blessings to all your 
prophets and envoys. 
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TRANSLITERATION 
 

ARABIC LETTERS 
  

Symbol Transliteration  Symbol
Transliteration 

k ك ’ ء 
  

 l ل b ب 
 m م t ت 
n ن th ث 

  
 h ه j ج 
h ح   و w 
 y ي kh خ 
  ah, at ة d د 
 dh  ( construct state) ذ 
 article al- and ’l ال r ر 
 z  (even before the ز 
 (s   antepalatals س 
 sh     Long Vowels ش 
s ص   آ ã 
d ض   و ũ 
 ī ي t ط 
  z ظ   
 or ‛  Short Vowels ‘ ع 
 gh _َ a غ 
 f _ُ u  ف 
 q _ِ i  ق 
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-1- 
 
In our continuous effort to propagate Islam through our numerous 

publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books recognized 
by the Shī‘ah. To be able to publish such key books in the Shī‘ite heritage 
in foreign languages not only gives us great pleasure and pride hut 
conforms very well with out wishes and our sincere objectives. No doubt 
non-,Arabic-speaking researchers will now have better access to the true 
Islamic heritage, since such books contain the ahādīth (traditions) of the 
holy Imāms (peace be upon them) and the Holy Prophet (peace be upon 
him and his progeny). Moreover these books constitute the second source 
— the holy Qur’ān being the first — whereby one may obtain a better 
understanding of Islamic beliefs, jurisprudence, history, biographies, 
morals and behaviour, laws pertaining to worship, business, considerations 
for the individual, family and society etc. 

One of the important hooks in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūh al-kulaynī ar-Rāzī (d. 
328/329 = 940/941). We do not need to introduce either the hook or its 
author since the preface (in The Book of Reason and Ignorance) takes care 
of that and also shows the religious significance and the status of this book 
in our heritage, namely the heritage transmitted to us through Ahlu ’l-bayt 
(the Household of the Holy Prophet — peace be upon them). 
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We give thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to he different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book al-
kāfīi. Nevertheless. we have taken another step and we are confident that 
subsequent steps will be taken, either by us or by somebody else, both to 
remove any errors and to perfect the translation so that exactness in the 
translation process is improved. 

We have decided to speed up the printing and publicalion of these 
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translated sections of al-Kāfī. The other sections, it is hoped. will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
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Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly reliable. 
However, we should emphasize that neither are the ahādīth (traditions) 
equal in value and significance nor are the chains of the ascriptions of al-
Kāfī’s traditions nor the supporters of the authorities on which its tradition 
are based equal in terms of reliability and credibility and one can in no way 
regard them as equally dependable. A glance at the book entitled Mir’ātu 
’l-‘uqūl (Reflection of the Minds) will reveal this very point to the 
researcher in more detail. Mir’ātu ’l-‘uqūl is an explanatory book to al-
Kāfī and comes from the pen of the great scholar Muhammad Bāqir al-
Majlisī (1037/1628 — 1111/1700) who was one of the prominent scholars 
of hadīth (tradition) and among the most loyal and faithful to the book of 
al-Kāfī and its great author, and among those who have been most 
confident in and have relied greatly on al-kulaynī and his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, nor 
neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
appraisal of what the narrator transmits and relates, We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
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with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. The 
narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid down 
by the specialist in these matters, which conventions can never be ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilrnu ’l-kalām) hooks or to the hooks of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration and 
evaluation of the various proofs and evidence used to substantiate any 
principle of belief or jurisprudence. This is the approach to be adopted if 
one wants his research to be systematic and if one wants the results to be 
sound, accurate and reliable, thus satisfying his scientific conscience and 
persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and publishing 
the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in this 
book that the question of the Imāmate, the Imāms and their attributes and 
specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes the 
Imāmite Shī‘ah from the other sects of Islam, and thus the subject is of 
special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 

www.wofis.com - info@wofis.com



reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this is 
especially relevant in the application of these ahādīth to the ascertaining 
of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding of 
the ahādīth which are applied do not correspond to those accepted by the 
Imāmite Shī‘ah; or else these principles and criteria are those accepted by 
them but are incorrectly applied; or, finally, the researcher may come to 
his analysis of the ahādīth with some preconceptions which are at variance 
with a sympathetic understanding of Shī‘ite beliefs, especially Imāmite 
beliefs, and may even be hostile to them. This final reason is, in our 
opinion, the most serious obstacle to a correct understanding of these 
ahādīth. Thus, in apparent contradiction to our early promise not to insert 
too many explanatory notes to the translation, we have here made an 
exception (though it is not really so, since it is entirely necessary) and have 
added in several places quite extensive commentaries to guide to a correct 
understanding of various points which occur in the ahādīth . 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter are 
in the majority. It must be noted that these notes are only given in English; 
but a correct understanding of the Arabic can only be undertaken in 
consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 
pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each proper 
noun or name (especially those mentioned in the holy Qur’ān) like Mūsā 
(Moses), ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) ... with its Biblical 
equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
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We believe in originality even when it comes to appearances, and we shall 
completely avoid imitation and copying even if it is merely as regards 
pronounciation and expression. 
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We have included two tables at the beginning of each section:- 
1. A chronological list of the Holy Prophet, his daughter and the twelve 
Holy Imāms, giving general particulars and information in tabular form 
about them. For each of them we have assigned a number according to 
their sequence. 
It is hoped that this table will help the reader — even the nonspecialist 
— to understand some important expressions encountered in the chains 
of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we have 
also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such terminology 
in the index and when it appears in the text. We also mention the Arabic 
text in the Latinized form: for example, ‘‘rafa‘ahu’’ — (see List of 
Technical Terms and Special Signs used in the Traditions). 
Furthermore, we have included three indexes at the end of each section: 
a) The first index lists the originators of the ahādīth to be found in that 
section — the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at the 
beginning of the section. 

After the number, the form of the name used in the hadīth appears. 
After that, the serial number/s of ahādīth related to the originator 

is/are listed. For example, in the first index of volume one of The Book 
of Divine Proof: (7) — Abū Ja‘far: 438, 439, etc. 

The number (7) preceding the name (Abū Ja‘far) indicates that the 

www.wofis.com - info@wofis.com



originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of the 
section. The number following the name is the serial number of the 
ahādīth in the book (or section) related to him, for example, the 438th 
and the 439th hadīth are related to him, etc. 
b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts of 
the ahādīth proper and ignored the names of narrators. 
e) Index of key places, names of tribes, families, sects and books. 
These last three indexes will be included in the last part of The Book of 

Divine Proof. 
Now, we are publishing the second part of The Book of Divine Proof 

(the third part of Us ūl al-Kāfī) as per the arrangement of the author. The 
first part of the Book has already appeared, by the grace of the Almighty 
Allāh, in seven fascicules. 

Finally, it is Allāh, the Almighty, from Whom we seek help and 
guidance and upon Whom we rely for the success of our efforts. Moreover, 
we pray that He may pave the way for us to complete what we have 
commenced and to guide our steps, so that we may achieve what we have 
set out to do. We firmly believe that He is the Reconciliator and that He is 
the best Guide and the best Artisan. 
 

WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 
(Board of Writing. Translation and Publication) 

 
15/8/1416 
7/1/1996 
Tehran — Iran. 
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CAUTION 
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ahmad ibn Muhammad ibn ‘Īsā, 
the Group here means the following five persons:- 

1. Abū Ja‘far Muhammad ibn Yahyā al-‘At t ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ahmad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 
II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ahmad ibn Muhammad ibn Khālid 
al-Barqī, the Group here means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muhammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ahmad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 
III — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Sahl ibn Ziyād, the Group here 
means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

2. Abu ’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far ibn 
Muhammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -S affār al-Qummī; 
4. Muhammad ibn ‘Aqīl al-Kulaynī. 
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IV. — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 
‘‘A group of our associates’’, quoting from Ja‘far ibn Muhammad who 
quoted from al-Hasan ibn ‘Alī ibn Faddāl, one of them is, Abū ‘Abdillāh 
al-Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-Qummī. 

 
* * * * * * * 
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LIST OF 
Technical terms and special signs used in the Traditions 

 
 =  انبأنا -أخبرنا 

 
that is: "informed us" or "told 
us". 

 ."that is: "narrated to us =  روى 

 حـّد ثـنـا
 

 = 
 

that is: "related" or "reported to 
us". 

  – رفـعـھ 
 یـرفـعـھ 

 

 = 
 

that is: a narrator mentions the 
name/s of persons/s from whom he 
narrated, but the later narrator/s 
omit his/their names.  

 ) –( عـن = 
 

 = 
 

that is: "quoted from", signified by 
the signs (–). 

 ارسلـھ   – مرسًال 
 

 = 
 

that is: quoting (a Tradition) from 
the Prophet or Imãm without 
describing the linking sources 
between the narrator and the 
Prophet or Imãm. 

* 
 

 = 
 

that is: starting of a new chain of 
narration. 

صّلى اهللا علیھ 
 وآلـھ وسّلم

 

 = 
 

that is: peace and blessing of Allãh 
be upon him (the Prophet) and his 
progeny (p.b.u.h.a.h.p.). 

علیـھ/علیـھا 
 الّسـالم 

 = 
 

that is: peace be upon him/her 
(p.b.u.h.). 

علیھم/علیھمـا 
 الّسـالم 

 

 = 
 

that is: peace be upon them 
(p.b.u.t.). 
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* * * * * * * 
 

1151 — 63. Ahmad (—) ‘Abdu ’l-‘Azīm (—) Hishām ibn al-Hakam, 
that Abū ‘Abdillāh, peace be upon him, said: 

‘‘This path of ‘Alī’s [reading ‘aliyyin, as opposed to ‘alayyā] is straight 
(al-Hijr, 15:41).’’ 

1152 — 64. Ahmad (—) ‘Abdu ’l-‘Azīm (—) Muhammad ibn al-
Fudayl (—) Abū Hamzah, that Abū Ja‘far, peace be upon him, said: 

‘‘Jibrīl came down with this verse thus:... yet most men refuse 
everything (to do with the Mastership of ‘Alī) except unbelief (al-Isrā’, 
17:89).’’ 

He [also] said: 
‘‘Jibrīl came down with this verse thus: Say: ‘The truth (concerning 

the Mastership of ‘Alī) is from your Lord; so let whosoever will believe, 
and let whosoever will disbelieve.’ Surely Ire have prepared for those who 
perpetrate injustice (against the Family of Muhammad) a fire, ... (al-Kahf, 
18:29).’’ 

1153 — 65. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) Muhammad ibn Ismā‘īl (—) Muhammad ibn al-Fudayl, that Abu ’l- 
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* * * * * * * 
 
Hasan, peace be upon him, said, concerning His words: The places of 
worship (masājid [sing. masjid]) belong to Allāh: so call not along with 
Allāh, upon anyone (al-Jinn, 72:18): 

‘‘[The places of worship] are the Successors.’’1 
1154 — 66. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 

‘Īsā (—) Ibn Mahbūb (—) al-Ahwal (—) Salām ibn al-Mustanīr, that Abū 
Ja‘far, peace be upon him, said, concerning His, the Sublime’s, words: 
Say: ‘‘This is my way. I call to Allāh with sure knowledge, I and whoever 
follows after me.’’ (Yūsuf, 12:108): 

‘‘Those [I and whoever follows after me] are the Messenger of Allāh, 
Amīr al-Mu’minīn, and the Successors after them.’’ 

1155 — 67. Muhammad Ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Muhammad ibn Ismā‘īl (—) Hannān, that Sālim al-Hannāt said: 

‘‘I asked Abū ja‘far, peace be upon him, concerning the words of 
Allāh, to Whom belong Might and Majesty: So We brought forth such 

1  The meaning is that anything which belongs to Allāh may be thought of as a 
masjid. Thus the term may also include the Successors. In addition, any such 
thing may not be changed through human agency — and this also in cludes 
the Successors. 
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believers as were in it, but We found not therein except one house of those 
that have surrendered themselves (adh-Dhāriyāt, 51:35 — 36). Abū Ja‘far, 
peace be upon him, said: ‘[It is] the Household of Muhammad; none other 
shall remain in it save them.’ ’’1 

1156 — 68. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Ismā‘īl ibn Sahl (—) Qāsim ibn ‘Urwah 
(—) Abu ’s-Safātij (—) Zurārah, that Abū ja‘far, peace he upon him, said, 
concerning His, the Sublime’s, words: Then, when they see it nigh at hand, 
the faces of the unbelievers will be vexed, and it will be said: ‘‘This is what 
you were promised’’ (al-Mulk, 67:27): 

‘‘This [verse] came down concerning Amīr al-Mu’minīn, and certain 
of his opponents who did what they did. They shall see Amīr al-Mu’minīn, 
peace be upon him, in a place which would have been most delightful to 
themselves. Their countenance shall show grief, and it shall be said to 
them: ‘This is that which you yourselves willed (ibid.) — [this is he] whose 
title you claimed for yourselves.’ ’’ 

1157 — 69. Muhammad ibn Yahyā (—) Salamah ibn al-Khat t āb (—) 
‘Alī ibn Hassān (—) ‘Abdu ’r-Rahmān ibn Kathīr, that Abū ‘Abdillāh, 

1  The ‘it’ of the Qur’ānic verse refers to the city of Lūt. The Imām here draws 
a parallel; none shall be found in Medina to be believers, except the Family 
of Muhammad , peace be upon him and his progeny. 
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peace be upon him, said, concerning His, the Sublime’s, words: By the 
witness and the witnessed (al-Burūj, 85:3): 

‘‘[It is] the Prophet, may Allāh bless him and his progeny and preserve 
them, and Amīr al-Mu’minīn, peace be upon him.’’1 

1158 — 70. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’, that Ahmad ibn ‘Umar al-Hallāl said: 

‘‘I asked Abu ’l-Hasan, peace be upon him, concerning His, the 
Sublime’s, words: A herald shall proclaim between them: ‘Allāh’s curse 
is on the evildoers (al-A‘rāf, 7:44).’ He said: ‘The one who proclaims is 
Amīr al-Mu’minīn, peace be upon him.’ ’’ 

1159 — 71. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Ūramah (—) ‘Alī ibn Hassān (—) ‘Abdu ’r-Rahmān 
ibn Kathīr, that Abū ‘Abdillāh, peace be upon him, said, concerning His, 
the Sublime’s, words: They shall be guided unto goodly speech, and they 
shall be guided unto the path of the All-laudable (al-Hajj, 22:24): 

‘‘This [means] Hamzah, Ja‘far, ‘Ubaydah, Salmān, Abū Dharr, 

1  Although introduced in opposite order (since the Arabic conjunction ‘wa’ 

does not necessarily imply sequence, the hadīth is able to begin its 
explanation of the Qur’ānic verse, out of reverence, with Muhammad), it is 
Muhammad who is witnessed, and ‘Alī who is the witness for Muhammad; 
see hadīth no.498, above. 
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al-Miqdād ibn al-Aswad and ‘Ammār, who guided [the way to] Amīr al-
Mu’minīn, peace be upon him. As for His words: [Allāh] has endeared to 
you belief, decking it fair in your hearts (al-Hujarāt, 49:7) — this means 
Amīr al-Mu’minīn, peace be upon him; and he has made detestable to you 
unbelief and ungodliness and disobedience (ibid.), [refers to] the first, the 
second and the third.’’ 

1160 — 72. Muhammad ibn Yahyā (—) Ibn Mahbūb (—) Jamīl ibn 
S ālih, that Abū ‘Ubaydah said: 

‘‘I asked Abū Ja‘far, peace be upon him, concerning His, the 
Sublime’s, words: Bring me a book before this, or some remnant of 
knowledge, if you speak truly (al Ahqāf, 46:4). He said: ‘By ‘‘a book’’ He 
meant the Tawrāt [the Torah] and the Injīl [the Gospel], while by ‘‘a 
remnant of knowledge’’ He meant knowledge of the vicegerents of the 
prophets, upon whom be peace.’ ’’ 

1161 — 73. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) the one who informed him, that ‘Alī ibn Ja‘far said: 

‘‘I heard Abu ’l-Hasan, peace he upon him, say: ‘When the Messenger 
of Allāh, may Allāh bless him and his progeny and preserve them saw 
[certain people from the tribes of] Taym and ‘Adiyy and the Banū 
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Umayyah mounting his pulpit, he was revolted. Thus Allāh, to Whom 
belong Might and Majesty, sent a Qur’ān [ic verse] to comfort him: And 
when We said to the angels, ‘‘Bow yourselves to Adam’’, so they bowed 
themselves, save Iblīs (al-Baqarah, 2:34; Tā Hā, 20:116). Afterwards He 
revealed to him, ‘‘O Muhammad, I have commanded and not been obeyed; 
then do not yourself grieve if you command and are not obeyed regarding 
[him whom you appoint as] your vicegerent.’’ ’ ’’ 

1162 — 74. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb, that a1-Husayn ibn Nu‘aym as -S ahhāf said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about His words:... one of 
you is an unbeliever, and one of you is a believer... (at-Taghābun, 64:2); and 
he said: ‘Allāh, to Whom belong Might and Majesty, knew their faith in our 
covenant of clientship, and their unbelief in it [also], on the day He took [the 
oath of] covenant from them when they were as yet particles in the loins of 
Adam, peace be upon him.’ I also asked him concerning His words, to Whom 
belong Might and Majesty: And obey Allāh and obey the Messenger; but if 
you turn your backs, then it is only for Our Messenger to deliver the Manifest 
Message (at-Taghābun, 64:12); and he said: ‘Indeed, by Allāh, those who 
came before you did not perish, nor shall those who will have perished when 
our Qā’im, peace he upon him, rises, perish except 
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through abandonment of the prophets and repudiation of our right. The 
Messenger of Allāh, may Allāh bless him and his progeny and preserve them, 
did not leave this world until he imposed our right on this community: and 
Allāh guides to the straight path whom He wills (al-Baqarah, 2:213; an-Nūr, 
24:46).’ ’’ 

1163 — 75. Muhammad ibn al-Hasan and ‘Alī ibn Muhammad (—) Sahl 
ibn Ziyād (—) Mūsā ibn al-Qāsim al-Bajalī (—) ‘Alī ibn Ja‘far, that his 
brother Mūsā, peace be upon him, said, concerning His, the Sublime’s, words: 
How many a ruined well, a tall palace! (al-Hajj, 22:45): 

‘‘The ‘ruined well’ is the silent Imām [al-imāmu ’s-sāmit] and the ‘tall 
palace’ is the speaking Imām [al-imāmu ’n-nātiq].’’ 

* Muhammad ibn Yahyā (—) al-‘Amrakī (—) ‘Alī ibn Ja‘far, that Abu ’l-
Hasan, peace be upon him, related a similar hadīth. 

1164 — 76. ‘Alī ibn Ibrāhīm (—) his father (—) al-Hakam ibn Buhlūl (—
) a certain man, that Abū ‘Abdillāh, peace be upon him, said, concerning His, 
the Sublime’s, words: It has been revealed to thee, and to those before thee, 
‘‘If thou associatest [ashrakat], thy work shall surely fail (and thou wilt be 
among the losers)’’: 

‘‘That is if you associate other than he [‘Alī] in the Mastership.’’ [And the 
meaning of]: Nay, but Allāh do thou worship, and be thou among the thankful 
(az-Zumar, 39:65 — 66), [is] ‘‘nay, but Allāh do 
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thou worship through obedience, and be thou among the thankful, that I 
may assist you through your brother and the son of your paternal uncle 
[i.e., ‘Alī, who stood in both these relationships to the Prophet].’’ 

1165 — 77. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Ahmad ibn Muhammad, that al-Hasan ibn Muhammad al-Hāshimī 
said: 

‘‘My father narrated that Ahmad ibn ‘Īsā said: ‘Ja‘far ibn Muhammad 
narrated from his father that his grandfather [the Fourth Imām], peace be 
upon him, said, concerning the words of Allāh, to Whom belong Might 
and Majesty: They recognize the blessing of Allāh, then they deny it (an-
Nahl, 16:83): 

‘‘ ‘ ‘‘When it was revealed thus: Verily your Master is only .Allāh and 
His Messenger and those who believe, those who perform the prayer and 
pay the poor-rate [zakāt] while they bow down [in rukū‘] (al-Mā’idah, 
5:55), a group of the Companions of the Messenger of Allāh, may Allāh 
bless him and his progeny and preserve them, gathered in the mosque at 
Medina. Some said to others, ‘What do you say concerning this verse?’; 
and others replied, ‘If we deny this verse, we deny the rest of it [the 
Qur’ān], while if we keep faith in it, then it would he a humiliation when 
Ibn Abī Tālib is set over us.’ Then they said, ‘We 
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know that Muhammad speaks the truth in what he says, but [although] we 
take him as master, we will not obey ‘Alī in what he commands us.’ ’’ He 
[the Imām] said: ‘‘Thus the verse came down: They recognize the truth, 
then they deny it; that is they recognize the Mastership of ‘Alī ibn Abī 
Tālib, yet most of them are unbelievers in his Mastership.’’ ’ ’’ 

1166 — 78. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) Ibn Mahbūb (—) Muhammad ibn Nu‘mān, that Salām said: 

‘‘I asked Abū Ja‘far, peace be upon him, concerning His, the 
Sublime’s, words: ... those who walk in the earth modestly [hawnan] (al-
Furqān, 25:63). He said: ‘They are the vicegerents [who so walk] from fear 
of their enemies.’ ’’ 

1167 — 79. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Bistām ibn Murrah (—) Ishāq ibn Hassān (—) aI-Haytham ibn Wāqid 
(—) ‘Alī ibn al-Husayn al-‘Abdī (—) Sa‘d al-Iskāf (—) al-As bagh ibn 
Nubātah, that he asked Amīr al-Mu’minīn, peace be upon him, concerning 
His, the Sublime’s, words: Be thankful to Me, and to thy parents; to Me is 
the homecoming; 

He said: ‘‘The ‘parents’ are those to wltoni Allāh has made gratitude 
obligatory. They arc those who brought forth the knowledge and 
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who have inherited the wisdom: the people are commanded to obey them. 
Then Allāh said: to Me is the homecoming; thus the homecoming of 
mankind is to Allāh, and the guide to that [homecoming] is ‘the parents’. 
Then Allāh directed His words to lbn Hantamah and his companion, saying 
specifically [concerning these two], as well as generally: But if they strive 
with thee to make thee associate with Me ..., and meaning [if they strive 
with thee concerning] the vicegerency, and [try to] turn you away from 
those you were commanded to obey, do not obey them and do not heed 
their words. 

‘‘Then He turned His words to ‘the parents’, saying: Keep them 
company honourable in this world, and meaning, ‘inform people of their 
virtue, and call to their way’, and that [is the meaning also of] His words: 
but follow the way of him who turns to Me. Then unto Me you shall return 
(Luqmān. 31:14 — 15).’’ 

Then he [Amīr al-Mu’minīn] said: ‘‘To Allāh, and then to us. Fear 
Allāh, therefore, and do not disobey the parents, for their pleasure is the 
pleasure of Allāh, and their displeasure is His displeasure.’’ 

1168 — 80. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) ‘Alī ibn Sayf (—) his father, that ‘Amr ibn Hurayth said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, about the words of Allāh, 
the Sublime:... like a good tree — its roots are firm, and its 
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branches are in heaven (Ibrāhīm, 14:24); and he said: ‘The Messenger of 
Allāh, may Allāh bless him and his progeny and preserve them, is its roots; 
Amīr al-Mu’minīn, peace be upon him, is its trunk; and the Imāms of their 
progeny its branches. The knowledge of the Imāms is its fruit, and their 
believing shī‘ah its leaves. Is there anything more to he said [to complete 
the parable]?’ ’’ 

He [the narrator] said: ‘‘I said: ‘By Allāh, there is not!’ He said: ‘By 
Allāh, the believer bursts from bud as does a leaf on the tree, and a believer 
dies [i.e., in the allegorical sense], a leaf has fallen from it.’ ’’ 

1169 — 81. Muhammad ibn Yahyā (—) Hamdān ibn Sulaymān (—) 
‘Abdullāh ibn Muhammad al-Yamānī (—) Manī‘ ibn al-Hajjāj (—) Yūnus 
(—) Hishām ibn al-Hakam, that Abū ‘Abdillāh, peace be upon him, said, 
concerning the words of Allāh, to Whom belong Might and Majesty: ... it 
shall not profit a soul to believe that never believed before (that is, in the 
covenant [mīthāq]), or earned some good in its belief (al-An‘ām, 6:158): 

‘‘[By belief is meant] affirmation of the prophets, the vicegerents and 
in particular Amīr al-Mu’minīn, peace he upon him.’’ He said: ‘‘Its belief 
shall not profit it because it [the soul’s belief] shall be drawn out.’’ 
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1170 — 82. By the same chain of transmission (—) Yūnus (—) Sabbāh 
al-Muzanī (—) Abū Hamzah, that one of the two [Imāms], peace be upon 
them said, concerning the words of Allāh, to Whom belong Might and 
Majesty: Not so; whoso earns evil, and is encompassed by his 
transgression: 

‘‘If he repudiates the Imāmate of Amīr al-Mu’minīn, peace be upon 
him, those are the inhabitants of the Fire: there they shall dwell forever 
(al-Baqarah, 2:81).’’ 

1171 — 83. A group of our co-sectarians (—) Ahmad ibn Muhammad 
ibn Abī Nas r (—) Hammād ibn ‘Uthmān, that Abū ‘Ubaydah al-Hadhdhā’ 
said: 

‘‘I asked Abū Ja‘far, peace be upon him, about the potentiality [of 
human beings] and what people say [concerning this issue], and he replied 
by reciting this verse: ‘... but they continue in their differences, excepting 
those on whom thy Lord has mercy. To that end He created them. O Abū 
‘Ubaydah! [’ he said, ‘] The people differ in the correctness of what they 
say, and they have all perished!’ I said: ‘[And what about] His saying: 
excepting those on whom thy Lord has mercy (Hūd, 11:118 — 9)?’ He 
said: ‘They are our shī‘ah. He created them for His mercy, and [it is this] 
to which His words: to that end He created them [refer], meaning, for 
obedience to the Imām. [It is] the mercy of which 
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He says: My mercy embraces all things. He means the knowledge of the 
Imām, and his knowledge embraces all things in that its [derived] from His 
knowledge. [That which it embraces] are our shī‘ah. Then He says: I shall 
prescribe it for those who avoid, that is, the Mastership of, and obedience 
to, other than the Imām. Then He said: whom they find written down with 
them in the Torah and the Gospel, that is, the Prophet may Allāh bless him 
and his progeny and preserve them, the vicegerent and the !Qā’im,… 
bidding them to that which is accepted (when [any true Imām] rises) and 
forbidding them what is reprehensible. He who denies the excellence of 
the Imām and who repudiates him is reprehensible. Making lawful for them 
the good things [refers to] the taking of the knowledge from those who 
properly possess it; and making unlawful for them the corrupt things: the 
‘‘corrupt things’’ are the words of those who differ. And relieving them of 
their loads: the ‘‘loads’’ are the sins which were in it [the soul] before their 
acknowledgment of the excellence of the Imām. And the fetters which were 
upon them: the ‘‘fetters’’ are what they used to say which they were not 
commanded [to say] by way of renunciation of the excellence of the 
Imām.When they recognized the excellence of the Imām [that] removed 
their load from them, the ‘‘load’’ being the sin, and they [the sins] 
‘‘loads’’. Then He characterized them. saying: Those who believe in him 
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(meaning in the Imām) and succour him and help him, and follow the light 
that has been sent down with him — they are the prosperers (al-A‘rāf, 
7:156 — 7), that is, they who turn away from the idol and the false god, 
[refusing] to worship them1: the idol and false god are so-and-so and so-
and-so and so-and-so, and [false] worship consists of the people’s 
obedience to them. Then He said: Turn unto your Lord and surrender to 
Him (az-Zumar, 39:54). Then He recompensed them and said: for them is 
good tidings in the present life and in the world to come (Yūnus, 10:64), 
and the Imām gives them good tidings of the rising of the Qā’im, of his 
appearance and the killing of his enemies, of salvation in the next world 
and of their coming to Muhammad, may Allāh bless him and his most 
veracious progeny and preserve them, at the Pool [hawd].’ ’’ 

1172 — 84. ‘Alī ibn Muhammad (—) Sahl ibrt Ziyād (—) Ibn Mahbūb 
(—) Hishām ibn Sālim, that ‘Ammār as-Sābātī said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him, concerning the words of 
Allāh, to Whom belong Might and Majesty: What, is he who follows 

1  This is meant to recall Qur’ān, az-Zumar, 39:17. 
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Allāh’s good pleasure like him who is laden with the burden of Allāh’s 
anger, whose refuge is Gehenna? An evil homecoming! They have 
[differing] ranks with Allāh (Āl ‘Imrān, 3:162 — 3); and he said: ‘They 
who follow the pleasure of Allāh are the Imāms. By Allāh, O ‘Ammār, it 
is they who arc ‘‘the ranks [whereby] the believers [may ascend]’’. By 
their [people’s] acceptance of our Mastership and acknowledgement of us, 
Allāh doubles [the recompense due for] their works, and raises them to 
high stations.’ ’’ 

1173 — 85. ‘Alī ibn Muhammad and others (—) Sahl ibn Ziyād (—) 
Ya‘qūb ibn Yazīd (—) Ziyād al-Qandī (—) ‘Ammār al-Asadī, that Abū 
‘Abdillāh, peace be upon him, said, concerning the words of Allāh, to 
Whom belong Might and Majesty: To Him good words go up, and the 
righteous deed — He uplifts it (al-Fātir, 35:10): 

‘‘It is our Mastership, [i.e., the Mastership of] the Household of the 
Prophet’’ — and here he pointed to his breast — ‘‘and Allāh does not uplift 
any deed of him over whom we do not have Mastership.’ ’’ 

1174 — 86. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) al-Qāsim ibn 
Sulaymān (—) Samā‘ah ibn Mihrān, that Abū ‘Abdillāh, peace be upon him, 
said, concerning the words of Allāh, to Whom belong Might and 
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Majesty: He will give you a twofold portion of His mercy: 
‘‘[This refers to] al-Hasan and al-Husayn, peace be upon them;’’ and 

He will appoint for you a light whereby you shall walk (al-Hadīd, 57:28); 
‘‘[this refers to] an imām whose example you will follow.’’ 

1175 — 87. ‘Alī ibn Ibrāhīm (—) his father (—) al-Qāsim ibn 
Muhammad al-Jawharī (—) some of his companions, that Abū ‘Abdillāh, 
peace be upon him, said, concerning His words: They ask you to tell them, 
‘‘Is it true?’’: 

‘‘[What is meant is] what you say concerning ‘Alī: Say, ‘Yes, by my 
Lord! It is true; you cannot frustrate Him’ (Yūnus, 10:53).’’ 

1176 — 88. ‘Alī ibn Muhammad (—) Sahl ibn Ziyād (—) Muhammad 
ibn Sulaymān ad-Daylamī (—) his father, that Abān ibn Taghlib said: 

‘‘I said to Abū-‘Abdillāh, peace be upon him: ‘May I be made your 
ransom! [What do you say concerning] His words: Yet he has not assaulted 
the steep; (al-Balad, 90:11)?’ He said: ‘He whom Allāh honours through 
our Mastership has indeed passed through the steep. It is we who are the 
steep, through which he who passes is saved.’ Then he fell silent. [Finally] 
he said to me: ‘Would you not like me to give you the benefit of a word 
more excellent for you than this world and [all] that 
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is in it?’ ‘Yes,’ I said, ‘may I be made your ransom!’ He said: ‘[It is] His 
words: The freeing of a neck (ibid., 90:13).’ Then he said: ‘All people are 
the slaves of the Fire excepting you and your companions, for Allāh has 
freed your necks from the Fire through our Mastership, [i.e., the 
Mastership of] the People of the House.’ ’’ 

1177 — 89. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr 
Samā‘ah, that Abū ‘Abdillāh, peace be upon him, said, concerning the 
words of Allāh, to Whom belong Might and Majesty: Fulfill my covenant: 

‘‘In the Mastership of Amīr al-Mu’minīn, peace be upon him: and I 
shall fulfill your covenent (al-Baqarah, 2:40); [means] I shall fulfill [it] for 
you through Paradise.’’ 

1178 — 90. Muhammad ibn Yahyā (—) Salāmah ibn al-Khat t āb (—) 
al-Hasan ibn ‘Abdi ’r-Rahmān (—) ‘Alī ibn Abī Hamzah (—) Abū Bas īr, 
that Abū ‘Abdillāh, peace be upon him, said, concerning the words of 
Allāh, to Whom belong Might and Majesty: When our signs are recited to 
them as clear signs, the unbelievers say to the believers, ‘‘Which of the 
two parties is better in station, fairer in assembly?’’: 

‘‘The Messenger of Allāh, may Allāh bless him and his progeny and 
preserve them, had invited Quraysh to our Mastership, but they shunned 
and rejected [it]. Then those of Quraysh who rejected faith 
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said to those who had faith — those who affirmed [their belief in] Amīr 
al-Mu’minīn and in us, the Household of the Prophet — reproaching them, 
‘Which of the two parties is better in station, fairer in assembly?’ Thus 
Allāh said, refuting them: And how many a generation we destroyed before 
them (of nations that had gone before), who were fairer in furnishing and 
outward show!’’ 

‘‘I said: ‘[And what about] His words: Whosoever is in error, let the 
All-merciful prolong his term for him!’ He said: ‘All of them [Quraysh] 
were in error, not believing in the Mastership of Amīr al-Mu’minīn, peace 
be upon him, nor in our Mastership. Thus they were misguided, and 
misguiding, and He shall prolong them in their misguidance and their 
tyranny until they die and Allāh makes them worse in place, and weaker 
in hosts.’ 

‘‘ ‘[And what about] His words’, I said, ‘Till, when they see that they 
were threatened, whether by the chastisement, or by the Hour, then they 
shall surely know who is worse in place, and who is weaker in hosts?’ He 
said: ‘As for His words: Till, when they see that they were threatened, this 
is the emergence of the Qā’im when it is the Hour, and they shall realize 
that day, through what is sent down to them by Allāh through His Qā’im, 
who is worse in place (that is, in comparison to the Qā’im), and who is 
weaker in hosts.’ 
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‘‘I said: ‘[And what about] His words: and Allāh shall increase those 
who were guided in guidance (Maryam, 19:73—76)?’ He said: ‘He shall 
increase them that day in guidance and more guidance still, through their 
following of the Qā’im, because they do not repudiate or deny him.’ I said: 
‘[And what about] His words: Having no power of intercession, save those 
who have taken with the All-merciful covenant (ibid., 19:87)?’ He said: 
‘[This means] save those who are obedient to Allāh through the Mastership 
of Amīr al-Mu’minīn, peace be upon him, and of the Imāms after them: 
that is, the covenant with Allāh.’ 

‘‘I said: ‘[And what about] His words: Surely those who believe and do 
deeds of righteousness — unto them the All-merciful shall assign love [in the 
hearts of the believers]?’ He said: [It is] the Mastership of Amīr al-Mu’minīn 
which is the love of which Allāh, the Sublime, speaks.’ I said: ‘[And what 
about]: and now we have made it easy by thy tongue that thou mayest bear good 
tidings thereby to the God-fearing and warn a people stubborn (Maryam, 
19:96—97)?’ He said: ‘Allāh shall make it easy by his tongue when He makes 
Amīr al-Mu’minīn, peace be upon him, rise as a sign. Then he [Muhammad] 
shall give glad tidings to the believers through him [‘Alī], and shall warn the 
rejecters of faith through him. They are those whom Allāh has mentioned in his 
Book as ‘‘stubborn’’, that is, rejecters of faith.’ 

‘‘I then asked him concerning the words of Allāh: ‘That thou mayest warn 
a people whose fathers were never warned, and who are 
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therefore heedless.’ He said: ‘In order that you may warn the people whom 
you are among, as their fathers were never warned, who are therefore 
heedless of Allāh and of His Messenger, and of His threat: The Word has 
been realized against most of them ([most] of those who do not affirm the 
Mastership of Amīr al-Mu’minīn, peace be upon him, and the Imāms after 
him), yet they do not believe — in the Imāmate of Amīr al-Mu’minīn and 
the vicegerents after him. And when they did not affirm [the Imāmate of 
Amīr al-Mu’minīn and the vicegerents], their punishment was as Allāh 
mentions: Surely We have put on their necks fetters up to the chin, so their 
heads are raised, — in the fire of Hell. Then He said: and We have put 
before them a barrier and behind them a barrier; and We have covered 
them so they do not see, — as a punishment for them from Him when they 
denied the Mastership of Amīr al-Mu’minīn, peace he upon him, and the 
Imāms after him; this [shall take place] in this world and in the next world 
in the fire of Hell with their heads [forcibly] raised up. Then He said: O 
Muhammad! Alike it is to them whether thou hast warned them or thou 
hast not warned them, they do not believe [that is] in Allāh, and in the 
Mastership of ‘Alī, and those after him. Then He said: Thou only warnest 
him who follows the Remembrance (i.e., Amīr al-Mu’minīn. peace be upon 
him) and who fears the All-merciful in the Unseen; so give him the 
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good tidings (O Muhammad) of forgiveness and a generous wage (YāSīn, 
36:6—11).’ ’’ 

1179 — 91. ‘Alī ibn Muhammad (—) one of our co-sectarians (—) Ibn 
Mahbūb, that Muhammad ibn al-Fudayl said: 

‘‘I asked Abu ’l-Hasan al-Mādī [i.e., ‘who has passed away’], peace be 
upon him, concerning the words of Allāh, to Whom belong Might and 
Majesty : They desire to extinguish with their mouths the light of Allāh. He 
said: ‘They desire to extinguish the Mastership of Amīr al-Mu’minīn, 
peace be upon him, with their mouths.’ I said: ‘[And what about His 
words]: but Allāh will perfect His light (as -S af, 61:8)?’ He said: ‘By Allāh, 
[it means] to perfect the Imāmate, and so His words, to Whom belong 
Might and Majesty: ‘‘Those who believe in Allāh and His Messenger, and 
in the Light which We have sent down.’’1 The Light is the Imām.’ I said: 
‘[And what about His words]: It is He Who has sent His Messenger with 
the guidance and the religion of truth?’ He said: ‘[This means that] it is 
He Who has commanded His Messenger [to proclaim] the Mastership of 
his vicegerent, and it is the Mastership which is the ‘‘Religion of Truth’’.’ 
I said: ‘[And what about His words]: that He 

1  These exact words do not in fact appear in the Qur’ān. at-Taghābun, 64:8 
reads: ‘‘therefore believe in Allāh and His Messenger, and in the Light which 
We have sent down.’’ It is likely that the word ‘those who’ [alladhīna] is an 
addition either by some scribes, or transmitters. 
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may uplift it above every religion (at-Tawbah, 9:33: al-Fath, 48:28; as-Saf, 61:9)?’ 
He said: ‘[This means that] He shall lift it above all religions at the time of the rising 
of the Qā’im.’ He said: ‘Allāh says: but Allāh will perfect His light, [meaning] the 
Mastership of the Qā’im; though the unbelievers be averse (as-Saf, 61:8), — to the 
Mastership of ‘Alī.’ I said: ‘Is this [i.e., the words ‘‘to the Mastership of ‘Alī’’] tanzīl?’ 
He said: ‘Yes, as for these words they are tanzīl, but as for the rest [of the words which 
he has added to the Qur’ānic text], they are ta’wīl.’1 

‘‘I said: ‘[What about His words]: That is because they have believed, then 
disbelieved?’ He said: ‘Allāh, the Blessed, the Sublime, called those who do not 
follow His Messenger in [the matter of] the Mastership of his vicegerent 
‘‘hypocrites’’, and has put him who repudiates his [Muhammad’s] vicegerency and 
the Imāmate [in the same position he who] repudiates Muhammad [himself]. He sent 
down a Qur’ān [i.e., a verse of the Qur’ān] concerning this and said: When the 
hypocrites come to thee (concerning the Mastership of your vicegerent), they say, 
‘‘We bear witness that thou art indeed the Messenger of Allāh.’’ And Allāh knows 
that thou art indeed His Messenger, and Allāh bears witness that the hypocrites 
(concerning the Mastership of ‘Alī) are truly liars. They have taken their oaths as a 
covering, then they have barred from the way of Allāh (and it is the vicegerent who 
is the way). Surely 

1  Concerning tanzīl and ta’wīl, see the first note at the beginning of this 
chapter. 
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they — evil are the things they have been doing. That is because they have 
believed (in your Message), then they have disbelieved (in the Mastership 
of your vicegerent); therefore a seal has been set on their hearts (by 
Allāh), and they do not understand (al-Munāfiqūn, 63:1 — 3).’ I said: 
‘What is the meaning of ‘‘they do not understand’’?’ He said: ‘They do 
not comprehend your Prophethood.’ I said: ‘[And what about His words]: 
‘‘Come now, and Allāh’s Messenger will ask forgiveness for you,’’?’ He 
said: ‘[It means that] if it is said to them, ‘‘Return to the Mastership of 
‘Alī, and the Prophet shall forgive you your sins,’’ they twist their heads; 
Allāh says: and thou seest them turning their faces away (from the 
Mastership of ‘Alī), waxing proud against him. Then Allāh directs His 
words [to the fact that] He knows then [well], and says: Equal it is for 
them, whether thou askest forgiveness for them or thou askest not 
forgiveness for them; Allāh will never forgive them. Allāh guides not the 
people of the ungodly; — meaning the oppressors of your vicegerency 
(ibid., 63:5 — 6).' 

‘‘I said: ‘[What about His words]: What, is he who walks prone upon 
his face better guided than he who walks upright on a straight path? (al-
Mulk, 67:22)?’ He said: ‘Allāh has made a parable [in this verse] 
concerning him who has deviated from the Mastership of ‘Alī [comparing 
him to] one who walks prone upon his face, not being 
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guided in his affairs. He likens one who follows him [‘Alī] to one who 
[walks] upright on a straight path. The straight path is Amīr al-Mu’minīn, 
peace be upon him.’ 

He said: ‘‘I said: ‘[What about His words]: It is the speech of a noble 
Messenger?’ He said: ‘[That is the speech of] Jibrīl from Allāh concerning 
the Mastership of ‘Alī, peace be upon him.’ I said: ‘[And what about His 
words]: It is not the speech of a poet, little do you believe?’ He said: ‘They 
said, ‘‘Muhammad is a liar concerning his Lord, and Allāh did not 
command him in this [the Mastership] concerning ‘Alī.’’ Thus Allāh sent 
down this Qur’ān [i.e., this verse], and said: [Surely the Mastership of ‘Alī 
is] A sending down from the Lord of all Being. Had he (Muhammad) 
invented against Us any sayings, We would have seized him by the right 
hand, then We would surely have cut his life-vein (al-Hāqqah, 69:40 — 
46). Then He [re-] directed His words and said: Surely it (the Mastership 
of ‘Alī) is a Reminder to the God-fearing; (to all beings) but We know that 
some of you will cry lies. Surely (‘Alī) is a sorrow to the unbelievers; yet 
indeed (his Mastership) is the truth of certainty. Then magnify (O 
Muhammad) the Name of thy Lord, the All-mighty (ibid., 69:47 — 52), — 
meaning be grateful to your lord, the All-mighty, Who granted you this 
favour.’ 
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‘‘I said: ‘[And what about His words): When we heard the guidance, we 
believed in it?’ He said: ‘The guidance is the Mastership; ‘‘we believed’’ in 
our master, [i.e., any true master. it is not ‘Alī in particular who is referred to], 
and he who believes in the Mastership of his master; he shall fear neither 
paltriness nor vileness (al-Jinn, 72:13)’ I said: ‘[Is this] tanzīl?’ He said: ‘No, 
[it is] ta’wīl.’ I said: ‘[And what about] His words: Surely I possess no power 
over you, either for hurt or for rectitude?’ He said: ‘The Messenger of Allāh, 
may Allāh bless him and his progeny and preserve them, invited the people 
to the Mastership of ‘Alī. Quraysh gathered in his presence and said, ‘‘O 
Muhammad! release us from this.’’ The Messenger of Allāh, may Allāh bless 
him and his progeny and preserve them, said to them, ‘‘This is [a matter] for 
Allāh, not for me.’’ Thus they accused him and left his presence, and Allāh 
sent down: Say: ‘‘Surely I possess no power over you, either for hurt or for 
rectitude.’’ Say: ‘‘No one shall protect me from Allāh (if I disobey Him), and 
I shall find, apart from Him, no refuge, excepting a deliverance from Allāh 
and His messages (concerning ‘Alī).’’ ’ I said: ‘Is this tanzīl?’ He said: ‘Yes, 
and then he said by way of emphasis: And whoso disobeys Allāh and His 
Messenger (concerning the Mastership of ‘Alī), for him there awaits the Fire 
of Gehenna; therein they shall dwell forever.’ I said: ‘[And what about His 
words]: Until, when they see that which they are promised, then they will know 
who is weaker in helpers and fewer in number (al-Jinn, 72:21 — 24).’ [He 
answered], ‘He means by 
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that [in comparison to] the Qā’im and his helpers.’ 

‘‘I said: ‘[What about the verse beginning]: And bear thou patiently 
what they say ...?’ He said: ‘They say concerning you [Muhammad]: and 
forsake them graciously. Leave Me (O Muhammad) to those who cry lies 
(concerning your vicegerency), those prosperous ones, and respite them a 
little (al-Muzzammil, 73:10 — 11).’ I said: ‘Is this tanzīl?’ ‘Yes’, he said. 

‘‘I said: ‘[And what about His words]: that those who were given the 
Book may have certainty?’ He said: ‘That they may be certain that Allāh, 
His Messenger and His vicegerent are truth.’ I said: ‘[And what about His 
words]: and that those who believe may increase in belief?’ He said: ‘They 
shall increase in belief in the Mastership of the vicegerent.’ I said: ‘[And 
what about His words]: and that those who were given the Book and those 
who believe may not be in doubt?’ He said: ‘Concerning the Mastership of 
‘Alī, peace be upon him.’ I said: ‘What, is this doubt?’ He said: ‘He means 
by this the People of the Book and the believers, whom Allāh mentioned, 
saying: that they may not be in doubt concerning the Mastership.’ I said: 
‘[And what about His words]: And it is naught but a Reminder to mortals 
(al-Muddaththir, 74:31)?’ He said: ‘Yes, it is the Mastership of ‘Alī, peace 
be upon him.’ I said: ‘[And 
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what about His words]: Surely it is one of the greatest things (ibid., 74: 
35)?’ He said: ‘The Mastership.’ I said: ‘[And what about His words]: 
whoever of you desires to go forward or lag behind (ibid., 74:37)?’ He 
said: ‘Whoever goes forward to our Mastership is set back from Hell 
[saqar]1 and who holds back from us goes forward to Hell, save the 
Companions of the Right (ibid., 74:39). These, by Allāh, are our shī‘ah.’ I 
said: ‘[And what about His words]: ‘‘We were not of those who prayed’’ 
[ibid., 74:43)?’ He said: ‘[It means], ‘‘We did not take as master the 
vicegerent of Muhammad and the vicegerents after him, and we did not 
pronounce the formula [of ‘May Allāh bless him and his progeny and 
preserve them’] for them.’’ ’ I said: ‘[And what about His words]: What 
ails them, that they turn away from the Reminder (ibid., 74:49)?’ He said: 
That they turn away from the Mastership.’ I said: ‘[And what about His 
words]: No indeed, it is surely a Reminder (ibid., 74:54)?’ He said: ‘[This 
means] the Mastership.’ 

‘‘I said: ‘[What about] His words: They fulfil their vows (al-Insān [ad-
Dahr], 76:7)?’ He said: ‘[It means that] they fulfil their vows to Allāh 
which He took from them in the covenant concerning our Mastership.’ 

1  For the meaning of saqar, see al-Muzzammil, 75:26 — 30. 
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I said: ‘[And what about His words]: Surely We have sent the Qur’ān down on 
thee, a revelation (ibid., 76:23)?’ He said: ‘[This refers to] a revelation 
concerning the Mastership of ‘Alī, peace be upon him.’ I said: ‘Is this [i.e., His 
words concerning the last verse] tanzīl?’ ‘Yes,’ he said, ‘that is ta’wīl.’1 I said: 
‘[And what. about His words]: Surely this is a Reminder (ibid., 76:29)?’ He 
said: ‘The Mastership.’ I said: ‘[And what about His words]: For He admits 
into His Mercy whomsoever He wills?’ He said: ‘Into our Mastership.’ [He also 
said concerning His words]; as for the evildoers, He has prepared for them a 
painful chastisement (ibid., 76:31): ‘Do you not see that Allāh says: And they 
worked no wrong upon Us, but themselves they wronged (al-Baqarah, 2:57; al-
A‘rāf, 7:160)? — for Allāh is more mighty and unapproachable than that He 
should oppress, or relate Himself to oppression. Allāh, however, mixed Himself 
with us, and made our oppression His, and our Mastership His mastership. Then 
He sent down this Qur’ān [ic verse] to His Prophet, saying: And we wronged 
them not. but they wronged themselves (an-Nahl, 16:118).’ I. said: ‘Is this 
tanzīl?’ ‘Yes’, he said. 

‘‘I said: ‘[What about His words]: Woe that day unto those who cry lies?’ 
He said: ‘[It means]: Woe, O Muhammad unto those that cry lies about that 
which was revealed to you concerning the Mastership of 

1  While ‘‘Yes, that is ta’wīl’’ appears in some copies of al-Kāfī, some earlier 
recorded versions have ‘‘No, that is [rather] ta’wīl.’’ See Mir’ātu ’l-‘uqūl, 
vol.5, pp.151—2; al-Wāfī, vol.2, p.214. The latter reading is the correct one. 
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‘Alī [ibn Abī Tālib], peace be upon him.’ [I said: ‘What about His words]: 
Did We not destroy the ancients, and then follow them with later folk?’ He 
said: ‘ ‘‘The ancients’’ are those who called the Messengers liars 
concerning [what they said about] obedience to the vicegerents.’ [I said: 
‘What about His words]: Even so We do with the sinners (al-Mursilāt, 
77:15 — 18)?’ He said: ‘He who sinned against the Family of Muhammad, 
and who committed wrongs against his [Muhammad’s] vicegerent.’ I said: 
‘[And what about His words]: Truly the God-fearing [shall dwell amid 
shades and fountains] (ibid., 77:41)?’ He said: ‘We, by Allāh, and our 
shī‘ah; there is none that follows the creed of Abraham except us; the rest 
of the people are outside it.’ I said: ‘[And what about His words]: Upon 
the day when the Spirit and the Angels stand in ranks they shall speak not, 
[save him to whom the All-merciful has given leave, and who speaks right] 
(an-Naba’, 78:38)?’ He said: ‘We, by Allāh, are the ones allowed [to 
speak] on the Day of Judgement, and those who ‘‘speak right’’.’ I said: 
‘What will you say when you speak?’ He said: ‘We will glorify our Lord, 
and pronounce the benediction [s alāt] for our Prophet, and intercede on 
behalf of our shī‘ah. And our Lord shall not repulse us.’ I said: ‘[And what 
about His words]: No indeed; the Book of the libertines is in Sijjīn (al-
Mut affifīn, 83:7)?’ He said: ‘It is they who do wrong concerning the right 
of the Imāms, and are hostile towards them.’ I said: ‘[And what about His 
words]: Then it shall be said to them, ‘‘This is that you cried lies to.’’ (ibid. 
83:17)?’ He 
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said: ‘He means Amīr al-Mu’minīn, peace be upon him.’ I said: ‘[Is this] 
tanzīl?’ ‘Yes,’ he said.’’ 

1180 — 92. Muhammad ibn Yahyā (—) Salamah ibn al-Khat t āb (—) 
al-Husayn ibn ‘Abdi ’r-Rahmān (—) ‘Alī ibn Abī Hamzah (—) Abū Bas īr, 
that Abū ‘Abdillāh, peace he upon him, said, concerning the words of 
Allāh, to Whom belong Might and Majesty: but whosoever turns away 
from My remembrance, his shall be a life of narrowness: 

‘‘That is the Mastership of Amīr al-Mu’minīn, peace be upon him.’’ 
‘‘I said: ‘[And what about His words]: and on the Resurrection Day 

We shall raise him blind?’ He said: ‘That is, [he shall be] blind in sight in 
the next world who was blind in his heart in this world to the Mastership 
of Amīr al-Mu’minīn, peace be upon him. He shall be bewildered [at the 
time of] the Resurrection, saying: ‘‘Why hast thou raised me blind, and I 
was wont to see?’’ He [Allāh] will say: ‘‘Even so Our signs came unto 
thee, and thou didst forget them;’’ ’ He [the Imām] said: ‘The signs are the 
Imāms, peace be upon them. [As for His words]: ‘‘and so today thou art 
forgotten’’, that is, you abandoned them, and so are you abandoned today 
in the Fire, just as you abandoned the Imāms, peace be upon them. You 
did not obey their command, nor did you listen to their words.’ I said: 
‘[And what about His words]: So We recompense him who is prodigal and 
believes not in the signs of his Lord; 
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and the chastisement of the world to come is more terrible and more 
enduring (Tā Hā, 20:124 — 7)?’ He said: ‘That is he who associates other 
than Amīr al-Mu’minīn, peace be upon him, with him in the Mastership, 
and does not believe in the signs of his Lord, who has willfully abandoned 
the Imāms, who does not follow in their footsteps and do not take them as 
masters.’ I said: ‘[And what about His words]: Allāh is All-gentle to His 
servants, providing for whomsoever He will (ash-Shūrā, 42:19)? He said: 
‘I Providing the Mastership of Amīr al-Mu’minīn, peace be upon him.’ I 
said: ‘[What about His words]: Whoso desires the tillage of the world to 
come?’ He said: ‘[The tillage is] acknowledgement of Amīr al-Mu’minīn, 
peace be upon him, and the Imāms. [And as for His words]: We shall give 
him increase in his tillage, [this means]: ‘‘We shall increase him in it ’’, 
that is: We shall give him his share of their rule.’ He said: ‘[And as for His 
words]: and whoso desires the tillage of this world, We shall give him of 
it, hut in the world to come he will have no share (ash-Shūrā, 42:20), [this 
means that] he has no share with the Qā’im in the just rule.’ ’’ 
 

* * * * * 
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CHAPTER 109 
 

ANALECTA AND GATHERED PRONOUNCEMENTS FROM NARRA- 
T1ONS CONCERNING MASTERSHIP [AL-WILĀYAH]. 

 
1181 — 1. Muhammad ibn Ya‘qūb al-Kulaynī (—) Muhammad ibn al-

Hasan; and ‘Alī ibn Muhammad (both from) (—) Sah1 ibn Ziyād (—) Ibn 
Mahbūb (—) Ibn Ri’āb, that Bukayr ibn A‘yan said: 

‘‘Abū Ja‘far, peace be upon him, used to say: ‘Verily Allāh took 
compact with our shī‘ah concerning [our] mastership, when they were 
infinitessimal spirits (dharr),1 the day He took compact with [all the] 
infinitcssimal spirits that they should accept His Lordship and the 
Prophethood of Muhammad, may the blessing and peace of Allāh be upon 
him and his progeny.’ ’’ 

1  Allāh first created every man as an infinitessimal spirit, all at one moment 
and in one place (‘ālamu ’dh-dharr: the world of infinitessimal spirits); then 
He created them, in stages, in corporeal form. Thus corporeal creation is by 
degrees, while spiritual creation is at one moment, and Allāh inspires each 
body upon its creation with a spirit from the ‘ālamu ’dh-dharr. (See al-Bihār, 
vol.61, ch.43, pp.131—150; Tafsīr al-Burhān, vol.2, pp.46—51, concerning 
al-A‘rāf [8:172]) 
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1182 — 2. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) 
Muhammad ibn Ismā‘īl ibn Bazī‘ (—) Sālih ibn ‘Uqbah (—) ‘Abdullāh ibn 
Muhammad al-Ja‘farī (al-Ju‘fī)1 (—) Abū Ja‘far, peace be upon him, [and 
from his father,] ‘Uqbah (—) Abū Ja‘far, peace be upon him, that he said: 

‘‘Verily Allāh created the creation; and He created whomsoever He loved 
from what He loved, and whomsoever He loved He created from the clay of 
Paradise; and He created whomsoever He detested from what He detested, 
and what He detested He created from the clay of the Fire. Then He brought 
them forth into the shadows (az-zilāl).’’ 

‘‘Hereupon I [the narrator] said: ‘What kind of thing is the shadows?’ He 
said: ‘Do you not see that your shadow in the sun is [at the same time] 
something and yet not something? 

‘‘ ‘Then Allāh brought forth among them the prophets to call them to 
believe in Allāh, and this was His saying: ‘‘If thou asketh them ‘Who created 
you?’ they will say: ‘Allāh’ ’’ (az-Zukhruf, 43:87). Then he urged them to the 
confession of the prophets, and some of them confessed, while others denied. 
Then he urged them to [confess] our Mastership, those who loved [us], by 
Allāh, confessed it, but those who detested [us] denied it, and this was His 
saying: ‘‘but they were 

1  al-Kulaynī gives the same Tradition in The Book of Belief and Unbelief, 
where ‘Abdullāh ibn Muhammad’s nisbah is given as al-Ju‘fī. (See al-Kāfī, 
pt.2, p.10; Mir’ātu ’l-‘uqūl, vol.5, p.161; and Mu‘jam rijāli ’l-hadīth, vol.10, 
p.314) 
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not men to believe in that which they had cried lies to before’’ (Yūnus, 
10:74).’ 

‘‘Then Abū Ja‘far, peace be upon him, said: ‘The crying lies was in 
that world.’ ’’ 

1183 — 3. Muhammad ibn Yahyā (—) Salamah ibn al-Khat t āb (—) 
‘Alī ibn Sayf (—) al-‘Abbās ibn ‘Āmir (—) Ahmad ibn Rizq al-
Ghumshānī (—) Muhammad ibn ‘Abdi ’r-Rahmān (—) Abū ‘Abdillāh, 
peace be upon him, that he said: 

‘‘Our Mastership is the Mastership of Allāh, without which He sends 
no prophet.’’ 

1184 — 4. Muhammad ibn Yahyā (—) ‘Abdullāh ibn Muhammad ibn 
‘Īsā (—) Muhammad ibn ‘Abdi ’l-Hamīd (—) Yūnus ibn Ya‘qūb, that 
‘Abdu ’l-A‘lā said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘No prophet came 
without acknowledging our rights and our pre-excellence over others.’ ’’ 

1185 — 5. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) Muhammad ibn Ismā‘īl ibn Bazī‘ (—) Muhammad ibn al-Fudayl 
(—) Abu ’s -S abbāh al-Kinānī (—) Abū Ja‘far, peace be upon him; 

‘‘I heard him [Abū Ja‘far, peace be upon him,] say: ‘By Allāh, there 
are in heaven seventy rows of angels. If all the people on earth 

www.wofis.com - info@wofis.com



 
* * * * * * * 

gethered together to count the number of each row, they would not be able 
to do so; and [the angels] accept our Mastership.’ ’’ 

1186 — 6. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb (—) Muhammad ibn al-Fudayl, that Abu ’l-Hasan, peace be 
upon him, said: 

‘‘The Mastership of ‘Alī was written in all the pages [revealed to] the 
prophets, and Allāh would never send a Messenger except with [belief in] 
the Prophethood of Muhammad, may the blessing and peace of Allāh be 
upon him and his descendants, and the Suecessorship of ‘Alī, peace be 
upon him.’’ 

1187 — 7. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr said: Yūnus narrated to us from Hammād ibn 
‘Uthmān (—) al-Fudayl ibn Yasār, that Abū ja‘far, peace be upon him, 
said: 

‘‘Allāh, the Mighty, the Exalted, appointed ‘Alī, peace be upon him, 
as a sign between Him and His creatures; whoever acknowledges him is a 
believer, whoever denies him is an unbeliever, whoever is ignorant of him 
is astray, whoever adopts something else together with him is a polytheist; 
and whoever comes [on the nay of Resurrection] accepting the Mastership 
[of ‘Alī] will enter Paradise.’’ 

1188 — 8. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) ‘Abdullāh ibn Sinān, that Abū Hamzah said: 
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‘‘I heard Abū Ja‘far, peace be upon him, say: ‘Verily ‘Alī, peace he 

upon him, is a gate which Allāh opened, and whoever enters [through] it 
is a believer, whoever leaves [through] it is an unbeliever, and whoever 
does not enter [through] it and does not leave [through] it is in the category 
which Allāh, the Blessed, the Exalted mentioned: ‘‘It is My Will [to do] 
with them [as I will].’’ ’ ’’ 

1189 — 9. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb (—) Ibn Ri’āb, that Bukayr ibn A‘yan said: 

‘‘Abū Ja‘far, peace be upon him, used to say: ‘Allāh took compact with 
our shī‘ah concerning the Mastership belonging to us while they were 
infinitessimal spirits, the day He made compact with [all] the infinitessimal 
spirits that they should accept His Lordship and the Prophethood of 
Muhammad, may the blessing and peace of Allāh he upon him and his 
descendants. Allāh, the Exalted, the Almighty, showed Muhammad, may 
the blessing and peace of Allāh be upon him and his descendants, his 
community in their clay state while they were as shadows, and He created 
them from the same clay from which He created Adam. Allāh created the 
spirits of our shī‘ah two thousand years before their bodies, showed them 
to him (the Prophet), and made them known to the Messenger of Allāh, 
may the blessing and peace of Allāh be upon him and his descendants, and 
to ‘Alī; and we recognize them by the nature of their speech.’ ’’ 

* * * * * 
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CHAPTER 110 
 

CONCERNING [THE IMĀMS] KNOWING THOSE WHO ACCEPT THEIR 
MASTERSHIP AND WHAT HAS BEEN CONFIDED TO THEM 

 
1190 — 1. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 

Ibn Mahbūb (—) S ālih ibn Sahl, that Abū ‘Abdillāh, peace be upon him, 
said: 

‘‘A man came to Amīr al-Mu’minīn, peace be upon him, while he was 
with his companions, greated him, and said to him: ‘By Allāh, I love you 
and accept your Mastership.’ Amīr al-Mu’minīn, peace be upon him, said 
to him: ‘You are lying.’ He said: ‘Indeed, by Allāh, I love you and accept 
your Mastership’, and repeated this three times. Then Amīr al-Mu’minīn, 
peace be upon him, said to him: ‘You are lying, you are not as you say you 
are. Allāh created the spirits two thousand years before the bodies, and 
then showed us those who love us; by Allāh, I did not see your spirit among 
those He showed [us]. Where were you?’ The man kept silent upon 
[hearing] this and did not reiterate [what he had said].’’ 
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1191 — 2. In another narration of this Tradition, Abū ‘Abdillāh, peace 
be upon him, said: ‘‘[His spirit] was in the Fire.’’ 

1192 — 3. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) ‘Amr ibn Maymūn (—) ‘Ammār ibn Marwān (—
) Jābir, that Abū Ja‘far, peace be upon him, said: 

‘‘Verily, we know a person when we see him in the reality of [his] faith 
or the reality of [his] hypocrisy.’’ 

1193 — 4. Ahmad ibn Idrīs and Muhammad ibn Yahyā (—) al-Hasan 
ibn ‘Alī al-Kūfī (—) ‘Ubays ibn Hishām (—) ‘Abdullāh ibn Sulaymān: 

‘‘I asked Abū ‘Abdillāh, peace he upon him, about the Imām, to whom 
Allāh confides as He confided to Sulaymān, the son of Dāwūd. He said: 
‘Yes, this is correct. It happened that a man asked him [Sulaymān] about 
a matter, and he answered him; then another asked him about the same 
matter, and he gave him another answer. Then another asked him [the same 
question], and he again gave him a different answer.’ Then he said: ‘This 
is Our gift, bestow or (give) it without reckonning1, and this is according 
to the recitation of ‘Alī, peace he 

1  In the text of the Qur’ān, it is given as: ... bestow or withhold it... Sulaymān 
answered these three people, not with conflicting answers, but in degrees of 
defail according to their understanding, as witness this verse which instructs 
him to explain as he sees fit. 
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upon him.’ ’’ 

He said: ‘‘I said: ‘May Allāh perfect your situation; so when the Imām 
answers [people] in this way, does he know them [i.e. their condition]?’ 
He said: ‘Glory be to Allāh, have you not heard Allāh’s words: Surely in 
that are signs for such as mark — and these are the Imāms — surely they 
are on a way still aneffaced from which he [the Imām] will never depart 
(al-Hijr, 15:75 — 76).’ ’’ 

‘‘Then he said to me: ‘Indeed, when the Imām looks upon a person, he 
recognizes him and his nature (lit. hue), and when he hears him speak from 
behind a wall, he recognizes him and knows what he is. Allāh says: And of 
His signs is the creation of the heavens and earth and the variety of your 
tongues and hues. Surely in that are signs for those who know (ar-Rūm, 
30:22) — and these are the men of knowledge [of Allāh]. Thus [the Imām] 
understands [the reality of] everything which a person may utter, whether 
he is saved or destroyed; and according to this he answers them as he 
answers them.’ ’’ 

 
* * * * * 
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THE CHAPTERS OF HISTORY 
CHAPTER 111 

THE BIRTH OF THE PROPHET, MAY ALLĀH BLESS HIM 
AND HIS DESCENDANTS, AND HIS DEATH 

 
The Prophet, may the blessing and peace of Allāh be upon him and his 
descendants, was born [on the day] after the twelfth night1 of the month of 
Rabī‘u ’l-awwal in the Year of the Elephant, being a Friday, when the sun 
was declining; and it is also narrated that it was at the beginning of dawn forty 
years before he was called to the Messengership. His mother conceived him 
in the tashrīq days (in the period of Hajj, these are the 11th, 12th and 13th of 
Dhi ’l-hijjah)2 at the middle stoning place (al-jamaratu ’l-wustā [in Minā]), 
and she [lived] in the home of ‘Abdullāh ibn ‘Abdi ’l-Muttalib, and she gave 
birth to him in the Gorge (shi ‘b) of Abū Tālib, at the house of Muhammad 
ibn Yūsuf (ath-Thaqafī, the brother of al-Hajjāj ibn Yūsuf) [in a room] in 
the far corner on the left when you enter; al-Khayzarān  

1  The Imāmiyyah — except [the few] who deviate from them [in this matter] — 
are agreed that his birth, may the blessings and peace of Allāh be upon him and 
his, descendants, was on the seventeenth of Rabī‘u ’l-awwal, whereas most of 
the non-Imāmiyyah are of the opinion that it was on the twelth. al-Kulaynī 
adopted this date either out of choice or of taqiyyah, the latter being most 
probable. (Mir’ātu ’l-‘uqūl, vol.5, p.170; al-Bihār, vol.15, p.248) 

2  From the mention of al-jamaratu ’l-wust ā it is clear that the reference 
here is to the period of the hajj, in which the tashrīq days are as 
mentioned (in other months these days are the 13th, 14th and 15th) 
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(the wife of al-Mahdī, the second ‘Abbāsid caliph, the mother of al-Hādī and 
ar-Rashīd, the fourth and fifth caliphs) divided this room off from the house 
and turned it into a mosque, where the people pray. [The Prophet] stayed 
thirteen years in Makkah after [the advent of] his Messengership; then he 
emigrated to Madinah where he resided for ten years. Then he, may the 
blessing and peace of Allāh be upon him and his descendants, was gathered 
[unto Allāh] after ten nights had passed of Rabī‘u ’l-awwal,1 being a Sunday, 
when he was sixty three years old. His father, ‘Abdullāh ibn ‘Abdi ’l-Muttalib 
died in Madinah al the house of the family of his mother, two months after 
[the Prophet] was born. His mother, Āminah hint Wahb ibn ‘Abd Manāf ibn 
Zuhrah ibn Kilāb ibn Murrah ibn Ka‘b 

either just over three months (to the next Rabī‘u ’l-awwal) or one year and 
just over three months (to Rabī‘u ’l-awwal of the following year), neither 
of which are natural periods for pregnancy. A number of solutions have 
been proposed to explain this discrepancy (see Mir’ātu ’l-‘uqūl, vol.5, 
pp.170—74; al-Bihār, vol.15, pp.251—4), none of which are satisfactory. 
However, the fact is that the date of conception is not given in such a way 
as to induce certainty; the date is given by non-Imāmī historians, but there 
is no reliable Tradition, either Imāmī or non-Imāmī, referring to it, (see 
Sharhu ’l-mawāhibi ’l-ladunniyyah, vol.1, pp.103,131;Tārīkhu ’l-khamīs, 
vol.1, p.185, as-Sīrah al-Halabiyyah, vol.l, pp.39, 57). 

1  This is in conforming with the date accepted by most of the non-Imāmiyyah, 
but the date accepted by most Imāmiyyah, as mentioned by ash-Shaykh at-
Tūsī and others, is 28th Safar (two nights before the end of Safar), (see 
Tahdhību ’l-ahkām, vol.6, p.2;al-Bihār, vol.22, p.514; Mir’ātu ’l-‘uqūl, 
vol.5, pp.174—5). 
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ibn Lu’ayy ibn Ghālib, died when he, peace be upon him [and his 
descendants], was four years old (in some manuscripts: three years old). 
[His grandfather] ‘Abdu ’l-Mut t alib died when the Prophet, may the 
blessing and peace of Allāh be upon him and his descendants, was about 
eight years old. [The Prophet] married Khadījah, [peace be upon her], 
when he was twenty odd years old, and she bore him, before [the 
declaration of] his Messengership, may the blessing and peace of Allāh be 
upon him and his descendants, al-Qāsim, Ruqayyah, Zaynab and Umm 
Kulthūm, and after the Messengership, at -Tayyib, at -Tāhir and Fātimah, 
peace be upon her, although it is also reported that after his Messengership 
only Fātimah, peace be upon her, was born to him and that at-Tayib and 
at -Tāhir were born before his Messengership. Khadījah, peace be upon her, 
died while the Messenger of Allāh, may the blessing and peace of Allāh 
be upon him and his descendants, had left the Gorge [of Abū Tālib]1, which 
was a year before the hijrah. Abū Tālib died a year after Khadījah’s death. 
When the Messenger of Allāh, may the blessing and peace of Allāh he 
upon him and his descendants, had lost these two, he conceived a hatred 
of residing in Makkah, and a strong grief overcame him of which he 
complained to Jibrīl, peace be upon him, 

1  Shi‘b Abū Tālib, the place in which the Prophet, may the blessing and peace 
of Allāh be upon him and his descendants, was born, and where the two clans 
of Banū Hāshim and Banū al-Muttalib took refuge with Abū Tālib when the 
Quraysh proclaimed the boycott against them, and where they remained until 
the boycott was annulled, (see The Life of Muhammad, trans. A. Guillaume, 
pp.159, 172—3). 
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and Allāh, the Exalted, revealed to him ‘‘to go forth from the city whose 
people were evil doers, because you have no protector in Makkah after 
Abū Tālib’’, and ordered him to emigrate. 

1194 — 1. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Faddāl (—) ‘Abdullāh ibn Muhammad, the son of the brother of 
Hammād al-Kātib, that al-Husayn ibn ‘Abdillāh said: 

‘‘I said to Abū ‘Abdillāh, peace be upon him, ‘Was the Messenger of 
Allāh, may the blessing and peace of Allāh be upon him and his 
descendants, the pre-excellent of the progeny of Adam?’ He said: ‘By 
Allāh, he was the excellent one of Allāh’s creatures, and Allāh created no 
creature better than Muhammad, may the blessing and peace of Allāh be 
upon him and his descendants.’ ’’ 

1195 — 2. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Hajjāl (—) Hammād (—) Abū ‘Abdillāh, peace be upon him. 

He mentioned the Messenger of Allāh, may the blessing and peace of 
Allāh be upon him and his descendants, and said: ‘‘Amīr al-Mu’minīn, 
peace be upon him, said: ‘Allāh created no living creature better than 
Muhammad, may the blessing and peace of Allāh be upon him and his 
descendants.’ ’’ 

1196 — 3. Ahmad ibn Idrīs (—) al-Husayn ibn ‘Abdillāh (—) 
Muhammad ibn ‘Īsā and Muhammad ibn ‘Abdillāh (—) ‘Alī ibn Hadīd (—
) Murāzim, 
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that Abū ‘Abdillāh, peace be upon him, said: 
‘‘Allāh, the Blessed, the Exalted, said: ‘O Muhammad, I created you 

and ‘Alī as a light, that is to say a spirit without a body, before I created 
My heavens and My earth, and My Throne and My sea, and [these two 
lights] will never cease to say ‘‘lā ilāha illa ’llāh’’ (there is no god but 
Allāh) (tahlīl) and to glorify Me. Then I brought your two spirits together 
and made them one, and it continues to glorify Me, to hold Me sacred, and 
to proclaim My tahlīl. Then I devided it into two, and divided the two into 
two, so that they became four — one is Muhammad, one is ‘Alī, and the 
other two are al-Hasan and al-Husayn.’ Then Allāh created Fātimah [peace 
be upon her], from the light directly as a spirit without a body. Then Allāh 
stroked us with His right hand and His light informed us.’’ 

1197 — 4. Ahmad (—) al-Husayn (—) Muhammad ibn ‘Abdillāh (—
) Muhammad ibn al-Fudayl, that Abū Hamzah said: 

‘‘I heard Abū Ja‘far, peace be upon him, say: ‘Allāh, the Exalted, 
revealed to Muhammad, may the blessing and peace of Allāh be upon him 
and his descendants: ‘‘I created you while you were as nothing, and blew 
into you My Spirit, as a favour from Me whereby to ennoble you when I 
made obedience to you an obligation for all My creatures. Whoever obeys 
you obeys Me, and whoever disobeys you disobeys Me; 
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and I made this an obligation for ‘Alī and his descendants, those of them I 
have taken exclusively for Me.’’ ’ ’’ 

1198 — 5. al-Husayn ibn Muhammad al-Ash‘arī (—) Mu‘allā ibn 
Muhammad (—) Abu ’1-Fadl ‘Abdullāh ibn Idrīs, that Muhammad ibn 
Sinān said: 

‘‘I was with Abū Ja‘far the second, peace be upon him, when 1 brought 
up [the subject of] the differences among the Shī‘ah. He said [concerning 
the position of the Imāms]: ‘O Muhammad, Allāh, the Blessed, the 
Exalted, has always been particularized by His Unity; then He created 
Muhammad, ‘Alī and Fātimah, and they remained for a thousand ages 
(dahr: any long period of time). Then He created every thing, and showed 
them [Muhammad, ‘Alī and Fātimah] how He had created them, and 
caused every thing to obey them and confided in them the affairs of every 
thing. Then He would permit whatever they wished and turbid whatever 
they wished, but they would always wish what Allāh, the Blessed, the 
Exalted, wished.’ 

‘‘Then he said: ‘O Muhammad, this is what must be believed 
(diyānah): whoever goes beyond this has deviated, whoever goes against 
it has been destroyed, and whoever holds to it has held on [to the right 
way] Hold on to this, O Muhammad.’ ’’ 

1199 — 6. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) Ibn Mahbūb (—) S ālih ibn Sahl that Abū ‘Abdillāh, peace be upon 
him, said: 
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‘‘One of Quraysh said to the Messenger of Allāh, may the blessing and 
peace of Allāh be upon him and his descendants: ‘In what do you surpass 
the prophets, being the last of them to he sent and their seal?’ He said: ‘I 
was the first to believe in My Lord, and the first to answer affirmatively 
when Allāh took compact with the prophets: and made them testify taking 
themselves as witnesses: ‘‘Am I not your Lord?’’ They said: ‘‘Yes.’’ (al-
A‘rāf, 7:172) — I was the first prophet to say ‘‘Yes.’’ Thus I surpass them 
in attesting to the Unity of Allāh.’ ’’ 

1200 — 7. ‘Alī ibn Muhammad (—) Sahl ibn Ziyād (—) Muhammad 
ibn ‘Alī ibn Ibrāhīm (—) ‘Alī ibn Hammād, that al-Mufaddal said: 

‘‘I said to Abū ‘Abdillāh, peace he upon him: ‘How were you when 
you were in [the world of] shadows (see 1182—2)?’ He said: ‘O Mufaddal, 
we were in the presence of our Lord, and no-one else was in His presence, 
in a green shadow; we glorified Him, we sanctified Him, we declared 
‘‘there is no god but Allāh’’, and we praised Him, while there were no 
angels brought near nor any possessed of spirit except us — until He 
decided to create everything. Then He created what Ile willed as He willed 
— angels and others. Then He transmitted the knowledge of this to us.’ ’’ 

1201 — 8. Sahl ibn Ziyād (—) Muhammad ibn al-Walīd said: ‘‘I heard 
Yūnus ibn Ya‘qūb narrate that Sinān ibn Tarīf said that Abū 
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‘Abdillāh, peace be upon him, said: 

‘‘ ‘We were the first Household whom Allāh mentioned by name. That 
was when He created the heavens and the earth, and ordered a herald to 
call forth: ‘‘I bear witness that there is no god but Allāh’’ — three times 
— ‘‘I bear witness that Muhammad is the Messenger of Allāh’’ — three 
times — ‘‘I bear witness that ‘Alī is rightfully the Leader of the Faithful’’ 
— three tithes.’ ’’ 

1202 — 9. Ahmad ibn Idrīs (—) al-Husayn ibn ‘Abdillāh as -S aghīr1 
(—) Muhammad ibn Ibrāhīm al-Ja‘farī (—) Ahmad ibn ‘Alī ibn 
Muhammad ibn ‘Abdillāh ibn ‘Umar ibn ‘Alī ibn Abī Tālib, peace he upon 
him, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘Allāh was when there was nothing. Then He created what exists and 
the state of existence, and created the Light of lights from which the lights 
shone forth. He caused to flow into it His Light, through which the lights 
shone forth, and this was the Light from which lie created Muhammad and 
‘Alī. So these two have always been the first lights, since He brought 
nothing into existence before them. So these 

1 In most of the manuscripts of al-Kāfī this name is given thus, but there is 
apparently a missing link in this isnād which is supplied in this same chapter 
by al-Kulaynī in hadīth no.1214—21 (... — al-Husayn ibn ‘Ubaydillāh (—) 
Abū ‘Abdillāh al-Husayn as-Saghīr (—) ...). (See Mu‘jam rijāli ’l-hadīth, 
vol.6, pp.17, 23—24.) 
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two pure purified ones have always flowed forth in the loins of the pure, 
till they separated in the most pure of the pure — ‘Abdullāh and Abū 
Tā1ib, peace be upon both of them.’’ 

1203 — 10. al-Husayn [(—) Muhammad] ibn ‘Abdillāh1 (—) 
Muhammad ibn Sinān (—) al-Mufaddal, that Jābir ibn Yazīd said: 

‘‘Abū Ja‘far, peace be upon him, said to me: ‘O Jābir, when Allāh first 
created, He created Muhammad, may the blessing and peace of Allāh be 
upon him and his descendants, and his Household (‘itrah), the Guides who 
are guided; and they were as yet indistinguishable (shabah, pl. ashbāh) 
lights directly before him.’ 

‘‘I said: ‘What is the meaning of ashbāh?’ 
‘‘He said: ‘The shadow of the light, illuminated bodies without spirits. And 

he [Muhammad] was supported by only one spirit — the Pure Spirit (Rūhu ’l-
qudus), through which he and his Household would worship Allāh. He thereby 
created them as people of forbearance, people of knowledge, people of benignity, 
those who are purified; they worship Allāh through prayer, fasting, prostration, 
glorification, saying ‘‘there is no god but Allāh’’; they perform their ritual 
prayers, they perform the sacred pilgrimage, and the fast.’ ’’ 

1  ‘‘In some manuscripts: al-Husayn (—) Muhammad ibn ‘Abdillāh, the first 
being the al-Husayn ibn ‘Ubaydillāh mentioned in the previous Tradition and 
the second being al-Ash‘arī, one of those who narrated from ar-Ridā, peace 
be upon him, ...; and in other manuscripts: al-Husayn ibn Muhammad (—) 
‘Abdullāh, the first being [al-Husayn ibn Muhammad] al-Ash‘arī, the teacher 
of al-Kulaynī, and the second being the ‘Āmir.’’ (Mir’ātu ’l-‘uqūl, vol.5, p. 
196). 
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1204 — 11. ‘Alī ibn Muhammad and another or others (—) Sahl ibn 
Ziyād (—) Muhammad ibn al-Walīd Shabāb as -S ayrafī (—) Mālik ibn 
Ismā‘īl an-Nhdī (—) ‘Abdu ’s-Salām ibn Hārith (—) Sālim ibn Abī Hafs ah 
al-‘Ijlī, that Abū Ja‘far, peace be upon him, said: 

‘‘There were three [peculiarities] in the Messenger of Allāh, may the 
blessing and peace of Allāh be upon lurn and his descendants, which do 
not exist in any other: he had no shadow, whenever he walked a path 
whoever passed that way till three days later would know that he had 
passed there from the pleasantness of his fragrance, and whenever he 
passed a stone or a tree it would prostrate before him.’’ 

1205 — 12. ‘Alī ibn Ibrāhīm (—) his father (—) Ahmad ibn 
Muhammad ibn Abī Nasr (—) Hammād ibn ‘Uthmān (—) Abū Bas īr, that. 
Abū ‘Abdillāh, peace be upon him, said: 

‘‘When the Messenger of Allāh, may the blessing and peace of Allāh 
be upon him and his descendants, was taken up [to heaven], Jibrīl brought 
him to a place and then left him. He [the Messenger of Allāh] said to him: 
‘O Jibrīl, would you leave me alone in this situation?’ He said: ‘Proceed. 
By Allāh, you tread a place which no man has set foot and where no man 
has passed before you.’ ’’ 

1206 — 13. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) al-Husayn ibn Sa‘īd (—) al-Qāsim ibn Muhammad al-Jawharī, that 
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‘Alī ibn Abī Hamzah said: 
‘‘Abū Bas īr asked Abū ‘Abdillāh, peace be upon him, when I was 

present: ‘May I be made your ransom! How many times was the 
Messenger of Allāh, may the blessing and peace of Allāh be upon him and 
his descendants, taken up [to heaven]?’ He said: ‘Twice; and Jibrīl halted 
him at a place, and said to him: ‘‘Stop here, O Muhammad! Surely you 
have halted at a place where no angel or prophet has ever stood. [Stop,] 
your Lord prays.’’ He said: ‘‘O Jibrīl! How does he pray?’’ He said: ‘‘He 
says: ‘All-glorious, All-pure, I am the Lord of the angels and the spirits, 
My Mercy precedes My Wrath.’ ’’ Then he [the Prophet] said: ‘‘O Allāh! 
Your forgiveness, Your forgiveness.’’ ’ 

‘‘He said: ‘[The Prophet] was as Allāh has said: two qāb:qaws away, 
or nearer (an-Najm, 53:9)’ ’’ 

Abū Bas īr said to him: ‘‘May Allāh make me your ransom! ‘What does 
‘‘two qāb:qaws away, or nearer’’ mean?’ He said: ‘From the curved part 
of the bow to its end.’ Then he went on to say: ‘There was between [he 
and Him] a veil which was shinning and fluttering.’ 

 — I know only that he said: ‘An emerald.’ —  
‘‘ ‘[The Prophet] looked through something the size of the eye of a 

needle at that which Allāh willed [he should see i of the light of [His] 
Majesty. Then Allāh, the Blessed, the Exalted, said: ‘‘O Muhammad!’’ He 
said: ‘‘I answer You, O my Lord!’’ He said: ‘‘Who is over your community 
after you?’’ He said: ‘‘Allāh is more knowing.’’ He said: ‘‘ ‘Alī 
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ibn Abī Tālib, the Commander of the Faithful, the pre-excellent of the 
Muslims, the Commander of al-ghurru ’l-muhajjalīn [agharr, pl. ghurr, a 
horse having a white patch on its forehead; muhajjal, a horse having a white 
patch on its knee (or both knees); both terms are used to refer to believers 
(mu’minūn) as they will appear on the Day of the Resurrection] ’’ ’ ’’ 

[The narrator] said: ‘‘Then Abū ‘Abdillāh, peace be upon him, said to 
Abū Bas īr: ‘O Abū Muhammad, by Allāh, the Mastership of ‘Alī, peace 
be upon him, did not come from the earth, but it came from heaven, mouth 
to mouth [mushāfahah: i.e., directly, not through an angel].’ ’’ 

1207 — 14. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) ‘Alī ibn Sayf (—) ‘Amr ibn Shimr, that Jābir said: 

‘‘I said to Abū Ja‘far, peace be upon him: ‘Describe the Prophet of 
Allāh, may the blessing and peace of Allāh he upon him and his 
descendants, to me.’ He said: ‘The Prophet of Allāh, may the blessing of 
Allāh be upon him and his descendants, [had a complexion] of white tinged 
with red, with deep-black and large eyes; his eyebrows met in the middle, 
his fingers and toes were short and thick, the tips of his fingers and toes 
[as the rest of his hands and feet] were as if fashioned from gold (i.e., they 
kept their white colour, retaining no grime from using his hands), his 
shoulder-blades were broad; when he turned round [i.e., to look round] he 
turned round with his whole body with a complete ease of movement; from 
the base of his neck to his navel there ran a streak of body hair which was 
like [a black hand] running down a sheet 
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of pure silver; [the line of] his neck to his shoulders was [shaped] like the 
neck of a silver vase; his nose was [straight and pointed] so that [when 
drinking] it would almost touch the water before his mouth (being a sign 
of pure Arab race); when he walked he placed his feet down straight and 
firmly as if he was descending an incline; none has been seen like the 
Prophet of Allāh, may the blessing and peace of Allāh be upon him and his 
descendants, either before or after.’ ’’ 

1208 — 15. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) Ibn Faddāl (—) Abū Jamīlah (—) Muhammad al-Halabī, that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘The Messenger of Allāh, may the blessing and peace of Allāh be 
upon him and his descendants, said: ‘Allāh showed me my community 
while they were still as clay, and taught me their names as he taught Ādam 
every name. Then the standard-bearers passed in review before me, and I 
asked forgiveness [from Allāh] for ‘Alī and his shī‘ah. My Lord promised 
me special characteristic for the shī‘ah of ‘Alī.’ Someone said: ‘O 
Messenger of Allāh: what was that?’ He said: ‘Forgiveness for those of 
them who believe, that none of their minor or major sins will be carried 
over [to the next world], and that their evil deeds will he changed into good 
deeds (see al-Furqān, 25:70, i.e., it is to them that this verse applies).’ ’’ 

1209 — 16. ‘Alī ibn Ibrāhīm (—) his father (—) al-Hasan ibn Sayf (—) 
his father (—) someone whose name he mentioned, that Abū ‘Abdillāh, 
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peace be upon him, said: 

‘‘The Messenger of Allāh, may the blessing and peace of Allāh he 
upon him and his descendants, was giving a sermon to the people when he 
lifted up his hand with his fingers clenched. Then he said: ‘O people, do 
you know what is in my hand?’ They said: ‘Allāh and the Messenger of 
Allāh know better.’ He said: ‘Therein are the names of the inhabitants of 
Paradise, together with the names of their fathers and their tribes, up to the 
Day of Resurrection.’ Then he raised his left hand and said: ‘O people, do 
you know what is in my hand?’ They said: ‘Allāh and the Messenger of 
Allāh know better.’ He said: ‘The names of the inhabitants of the Fire, 
together with the names of their fathers and their tribes, up to the Day of 
Resurrection.’ Then he said: ‘Allāh judges and is just. Allāh judges and is 
just. One group in Paradise, one group in the Blaze. 

1210 — 17. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) al-Hasan ibn Mahbūb (—) Ishāq ibn Ghālib, that Abū ‘Abdillāh, 
peace be upon him, gave a sermon which was devoted to describing the 
position of the Prophet and the Imāms, peace be upon them, and their 
attributes: 

‘‘Because of His Forbearance, Deliberateness and Inclination [to man] 
the enormity of their sins and the evil of their actions did not 
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prevent Him for choosing the most beloved to him of his prophets for them, 
and the most noble of them before Him was Muhammad ibn ‘Abdillāh, 
may the blessing and peace of Allāh be upon him and his descendants, 
born in the circle of [His] Majesty, his lineage in the sphere of [His] 
Nobility. His person was unsullied and his descendant was unmixed, and 
his description is not unknown to the people of knowledge. The prophets 
announced him in their Books, and those with knowledge spoke of him 
their descriptions, and those with wisdom pondered upon him with their 
qualification of him. None of purified character can come near him, no 
Hāshimite has a position like him, none of those of the slopes [of Makkah] 
(abt ahiyy) is equal to him, his disposition was modest and his nature was 
liberal and fashioned with the heavy contents and characteristics of 
prophethood, so that the means of the Determining of Allāh reached its 
appointed time with him, by Allāh’s Command the Divine Decree 
proceeded with him to its conclusion, and the determination of the Decree 
of Allāh came with him to its end. Every [religious] community announced 
him to those who came after them, every ancestor passed on [the 
Prophet’s] seed to the next ancestor z ahr ilā z ahr (lit. from one back to 
another; the base of the spine being the location of the seed) there being 
no fornication mingled in his ancestry, nor any [illicit] intercourse (nikāh) 
defiling 
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[the ancestry of] his birth, from Ādam to his father, ‘Abdullāh, in the best 
of [Arab] groups (firqah), the noblest of [Arab] lineages (sibt ), and the 
strongest repellers among groups of related persons (raht ), in the best 
pastured womb, in the most secure lap. Allāh chose him, approved him, 
and picked him: and gave him the keys of knowledge, and the fountains of 
wisdom. He sent him as a Mercy to [His] servants and a spring for the 
lands. Allāh sent down to him the Book in which is the clear discourse and 
the clarifying discourse, an Arabic recitation, where in is no crookedness, 
that happily they will be godfearing (az-Zumar, 39:28). He [Allāh] made 
it clear to the people, and made it an open road by means of a knowledge 
which He laid forth, a religion which He made lucid, duties which He made 
obligatory, limits which He set for the people and explained, matters which 
He revealed for [those who would be] nearest to Him and which He 
announced. Therein was indication to salvation and signs which call to His 
Guidance. The Messenger of Allāh, may the blessing and peace of Allāh 
he upon him and his descendants, transmitted what had been sent to him, 
and clearly passed on what he had been commanded to [by Allāh]; he 
conveyed the heavy burden of the prophethood which he bore. He was 
patient on account of his Lord, shrove in His Way, and exhorted his 
community, calling them to salvation. He urged them to Remembrance, 
and pointed them to the way of Guidance through the open ways and 
through those who 
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call to Allāh and lay the foundations [of these open ways] for [His] servants, 
the beacons on which he raised the markers [of the ways] so that [the people] 
would not err after him. because he was the most kind, the most merciful to 
them.’’ 

1211 — 18. Muhammad ibn Yahyā (—) Sa‘d ibn ‘Abdillāh (—) a group 
of our co-sectarians (—) Ahmad ibn Hilāl, that Umayyah ibn ‘Alī al-Qaysī said: 

‘‘Durust ibn Abī Mansūr narrated to us that he asked Abu ’1-Hasan the first, 
peace be upon him: ‘Was Abū Tālib a Divine Proof over the Messenger of 
Allāh, may the blessing and peace of Allāh be upon him and his descendants?’ 
He said: ‘No, he [Abū Tālib] was the one to whom the commandments [of the 
previous prophets] (wasāyā) were consigned, and he passed them on to him, 
may the blessing and peace of Allāh be upon him and his descendants.’ ’’ 

He said: ‘‘I said: ‘So he passed on the commandments to him because he 
was the Divine Proof over him?’ He said: ‘If he had been the Divine Proof over 
him he would not have passed on commandments to him.’ ’’ 

He said: ‘‘I said: ‘What, then, was the status of Abū Tālib?’ He said: ‘He 
declared [the prophethood] of the Prophet and his belief in what he brought, 
and passed on to him the commandments, and died on the same day.’ ’’ 1 

1  In connection with this Tradition ash-Shaykh as-Sadūq narrated several other, 
among which was the following. 
‘‘My father, Muhammad ibn al-Hasan (may Allāh be pleased with them both) 
narrated to us that Sa‘d ibn ‘Abdillāh narrated to us, that a group of our 
cosectarians narrated to us from Muhammad ibn Ismā‘īl ibn Bazī‘, that Umayyah 
ibn ‘Alī al-Qaysī said: ‘Durust ibn Abī Mansū al-Wāsitī narrated to us that he 
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asked Abu ’l-Hasan the First, i.e., Mūsā ibn Ja‘far, peace be upon him: ‘‘Was 
Ābī a Divine Proof over the Messenger of Allāh, may the blessing and peace of 
Allāh be upon him and his descendants?’’...’ ’’ (the same text as the above 
Tradition except that ‘‘Ābī’’ every where replaces ‘‘Abī Tālib’’). 
A piece of evidence that it is as-Sadūq’s narration that is more reliable is the. 
Tradition that he narrates immediately before it, from the same Durust ibn Abī 
Mansūr al-Wāsitī, and others, that: 
‘‘Abū ‘Abdillāh, peace be upon him, said: ‘Salmān al-Fārisī, may Allāh have 
mercy on him, met, more than one of the men of knowledge [of the religions], 
and the last one he met was Ābī, with whom he remained as long as Allāh wished. 
When the Prophet, may the blessing and peace of Allāh be upon him and his 
descendants, appeared, Ābī said: ‘‘O Salmān, the one you mast believe in and 
whom you were searching has appeared in Makkah.’’ So Salmān made his way 
to him, may Allāh have mercy on him.’ ’’ 
Also before this Tradition, as-Sadūq narrates two more Traditions, in which the 
name is given as ‘‘Ābī’’ and ‘‘Bāhit’’ respectively : 
1) ‘‘My father, may Allāh he pleased with him, narrated to me that Sa‘d ibn 
‘Abdillāh narrated to him, that Ahmad ibn Muhammad ibn ‘Īsā, Muhammad ibn 
al-Husayn ibn Abi ’l-Khattāb, Ya‘qūb ibn Yazīd al-Kātib, and Ahmad ibn al-
Hasan ibn ‘Alī ibn Faddāl narrated to him, from ‘Abdullāh ibn Bukayr, that Abū 
‘Abdillāh, peace be upon him, said: ‘The one to whom the commandments of 
‘Īsā ibn Maryarn, peace be upon him, reached finally was a man called Ābī.’ 
2) ‘‘Muhammad ibn al-Hasan ibn Ahmad ibn al-Walīd, may Allāh be pleased 
with him, narrated to us, that Muhammad ibn al-Hasan as-Saffār and Sa‘d ibn 
‘Abdillāh both narrated to him, from Ya‘qūb, from Muhammad ibn Abī ‘Umayr, 
from one of our co-sectarians who narrated to him that Abū ‘Abdillāh, peace be 
upon him, said: ‘The last bearer of the commandments of ‘Īsā, peace be upon 
him, was a man called Bālit.’ ’’ (For all the above Traditions ace Kamālu ’d-dīn, 
vol.2, pp.664 — 5.) 
Another Tradition is also narrated from Amīr al-Mu’minīn, peace be upon him, 
that someone said to him: ‘‘Who was the last bearer of the commandments before 
the Prophet, may the blessing and peace of Allāh be upon him and his 
descendants?’’ He said: ‘‘Abī.’’ (In this narration the reading was ‘Abī’, i.e., ‘my 
father’: see al-Chadīr. vol.7, p.389) 
as-Sadūq says: ‘‘Some people mentioned that ‘Ābī’’ was Abū Tālib (or 
Abī Tālib), however there was a confusion here because Amīr al-
Mu’minīn, peace be upon him. was asked about the last hearer of the 
commandments of ‘Īsā, peace be upon him, and he said: ‘Ābī’, and then 
people mistook the reading and said: ‘Abī’ (i.e., ‘my father’)’’ …’ ’’ 
(Kamālu ’d-dīn, vol.1, p.166) 
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1212 — 19. al-Husayn ibn Muhammad al-Ash‘arī (—) Mu‘allā ibn 
Muhammad (—) Mansūr ibn al-‘Abbās (—) ‘Alī ibn Asbāt (—) Ya‘qūb ibn 
Sālim (—) someone, that Abū Ja‘far, peace be upon him, said: 

‘‘When the Messenger of Allāh, may the blessing and peace of Allāh be 
upon him and his descendants, passed away, the Household of Muhammad 
spent [what seemed to them] the longest night, such that it seemed to them no 
heaven shaded them nor any earth bore them, because the Messenger of Allāh, 
may the blessing and peace of Allāh be upon him and his descendants, was the 
object of blood revenge among those near to him (aqrabūn, i.e., of his tribe) 
and those remote from him [whose relatives had been killed] hi the way of 
Allāh. While they were in this situation, someone came to them whom they did 
not see but whose words they heard, who said: ‘Peace be upon you, O 
Household, and the Mercy of Allāh and His blessings, in Allāh is a consolation 
against every affliction, saving from every danger, and a compensation for 
every lost thing: Every soul shall taste of death; you shall surely be paid in full 
your wages on the Day of Resurrection. Whosoever is removed from the Fire 
and admitted into Paradise shall win the triumph. 

Since the Imāmiyyah, following their Imāms peace be upon them and a great 
number of the non-Imāmiyyah are agreed that Abū Tālib, peace be upon him, 
was a believer in the Prophethood of the Messenger of Allāh, may the blessing 
and peace of Allāh be upon him and his descendants, over and above the support 
and protection he gave him, these Traditions may as well be considered to be 
about him as about another person. There is thus no reason here to choose one 
interpretation over another. These variants arc given merely as additional 
sources. 
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The present life is but the joy of delusion, (Āl ‘Imrān, 3:185). Verily Allāh has 
chosen you, preferred you, purified you, and made you the Household of His 
Prophet. He has confided His Knowledge to you, and bequeathed you His 
Book, and made you the tābūt (Ark) of His Knowledge, the staff of His 
Majesty. He made you a simile for His light, prevented you from slipping, and 
secured you against any deviation. Constrain yourselves with the patience of 
Allāh, for Allāh has not taken His Mercy away from you, and continues to 
bestow His Favour upon you. You are the household chosen by Allāh, the 
Blessed, the Exalted through which the Favour is completed, the division is 
joined, the assertion (kalimah) [of every religion] is united, and you are the 
ones over whom He made Himself the Master (awliyā’). So whoever accepts 
your Mastership will succeed, and whoever usurps your right will be brought 
down. Love of you [has been made] incumbent on [all] His believing servants 
in His Book (see ash-Shūrā, 42:23); moreover Allāh is able to support you if 
He wishes, so be patient concerning the ultimate outcome of affairs, for the 
end [of all affairs] is with Allāh. Allāh chose you as custodians for his Prophet 
and entrusted you to those of the believers on earth who accept Him as their 
Master, and Allāh will reward the righteous deeds of whoever fulfils his 
commission. Thus you are the entrusted deposit, the obligatory love and 
incumbent obedience is due to you. Then the Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, passed away, 
made the religion 
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complete for you. and explained the way out [of all difficulties] to you; He 
left no pretext for one who [claims] ignorance: whoever does not know or 
claims he does nut know, [whoever] denies or forgets or claims to forget — 
his reckoning is with Allāh. And Allāh underwrites [all] your needs. I entrust 
you to Allāh, may peace he upon you.’ ’’ 

I asked Abū Ja‘far, peace be upon him: ‘‘From whom was this 
consolation sent to them?’’ He said: ‘‘From Allāh, the Blessed, the 
Exalted.’’ 

1213 — 20. A group of our co-sectarians (—)Ahmad ibn Muhammad 
(—) al-Husayn ibn Sa‘īd (—) Muhammad ibn Sinān (—) Ibn Muskān (—) 
Ismā‘īl ibn ‘Ammār, that Ahū ‘Abdillāh, peace he upon him, said: 

‘‘When the Messenger of Allāh, may the blessing and peace of Allāh be 
upon him and his descendants, is seen on any dark night, a light is seen from 
him like a piece of the moon.’’ 

1214 — 21. Ahmad ibn Idrīs (—) al-Husayn ibn ‘Ubaydillāh (—) Abū 
‘Abdillāah al-Husayn as-Saghīr (—) Muhammad ibn Ibrāhīm al-Ja‘farī (—
) Ahmad ibn ‘Alī ibn Muhammad ibn ‘Abdillāh ibn ‘Umar ibn ‘Alī ibn Abī 
Tālib (—) Abū ‘Abdillāh, peace be upon him;* Muhammad ibn Yahyā (—
) Sa‘d ibn ‘Abdillāh (—) Ya‘qūh ibn Yazīd (—) Ibn Faddāl (—) one of those 
who narrated to him (—) Abū ‘Abdillāh, peace be upon him. 

He said: ‘‘Jibrīl, peace be upon him, descended to the Prophet, 
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may the blessing and peace of Allāh be upon him and his descendants, and 
said: ‘O Muhammad, your Lord greet you with His peace, and says: ‘‘I 
have made the Fire immune to the loins from which you are descended, to 
the womb in which you were borne, and to the lap in which you were 
reared. The loins are the loins of your father ‘Abdullāh ibn ‘Abdi ’l-
Mut talib, and as for the womb which bore you it is [that of] Āminah the 
daughter of Wahb, and as for the lap in which you were reared it is the lap 
of Abū Tālib.’’ 

In the narration of Ibn Faddāl: ‘‘... and of Fātimah the daughter of 
Asad.’’ 

1215 — 22. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) Ibn Abī ‘Umayr (—) Jamīl ibn Darrāj (—) Zurārah ibn A‘yan, 
that Abū ‘Abdillāh, peace be upon him, said: 

‘‘ ‘Abdu ’l-Mut t alib will be raised on the Day of Resurrection as a 
eommunity of his own, on him the sign of the prophets and in him the awe 
of kings.’’ 

1216 — 23. ‘Alī ibn Ibrāhīm (—) his father (—) ‘Abdullāh ibn ‘Abdi 
’r-Rahmān al-As amm (—) al-Haytham ibn Wāqid (—) Muqarrin, that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘ ‘Abdu ’l-Mut t alib was the first [of pre-Islamic Qurayh] to believe 
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in Allāh’s volitionality [bidā’, see following hadīth], and he will be 
revived on the Day of Resurrection as a community of his own, in him the 
spleandour of kings and the sign of the prophets.’’ 

1217 — 24. One of our co-sectarians (—) Ibn Jumhūr (—) his father 
(—) Ibn Mahbūb (—) Ibn Ri’āb (—) ‘Abdu ’r-Rahmān ibn al-Hajjāj [and] 
(—) Muhammad ibn Sinān (—) al-Mufaddal ibn ‘Umar, both of them, that 
Abū ‘Abdillāh , peace he upon him, said: 

‘‘ ‘Abdu ’1-Mut t alib will be revived [on the Day of Resurrection] as a 
community of his own, in him the splendour of kings and the sign of the 
prophets, because he was the first to believe in volitionality (bidā’).’’ 

He said: ‘‘ ‘Abdu ’l-Mut t alib sent the Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, to his 
herdsman concerning some camels which had escaped [from the heard]. 
[The prophet] rounded them up hut was late [in returning] to him. [‘Abdu 
’1-Mut t alib went and] took hold of the ring (door knocker) on the door of 
the Ka‘bah, and said repeatedly: ‘O my Lord! will loll cause Your 
Household to perish by doing this, it being according to Your Will?’ Then 
the Messenger of Allāh, may the blessing and peace of Allāh be upon him 
and his descendants, cane with the camels, while ‘Abdu ’l-Mut t alib had 
sent [people] to look for him on every track and on every mountain path, 
and while he continued to cry out: ‘O my 
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Lord! will You cause Your Household to perish by doing this, it being 
according to Your Will1?’ When he saw the Messenger of Allāh, may the 
blessing and peace of Allāh he upon him and upon his descendants, he took 
hire and embraced him, and said: ‘O my little son! I will not send you for 
any thing after this, because I fear lest you be seized and murdered.’ ’’ 

1218 — 25. A group of our co-sectarians (—) Ahmad ibn Muhammad 
ibn ‘Īsā (—) Ibn Abī ‘Umayr (—) Muhammad ibn Humrān (—) Abān ibn 
Taghlib, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘When the Ruler of the Abyssinian sent the cavalry with whom was 
the elephant to raze the Mouse [of Allāh], they passed some camels of 
‘Abdu ’l-Mut t alib and brought them along with them. [News of this] 
reached ‘Abdu ’l-Mut t alib, and he went to the Ruler of the Abyssinians. 
The doorman entered and said: ‘ ‘Abdu ’l-Mut t alib ibn Hāshim is here.’ 
[The Commander] said: ‘What does he want?’ The interpreter (= the 
doorman) said: ‘He has come regarding some of his camels which [the 
army] has brought along, asking you to return them.’ The king of the 
Abyssinians said to his companions: ‘This is the chief and the leader of a 
people to whose House, which he worshipped I came to raze, and he 

1  Bidā’: this term has several meanings, but it is clear from the words of ‘Abdu 
’l-Mutt lib in this hadīth that the meaning here is Allāh’s acting according to 
His Will, in contrast to the jabr, or determinism, of pre-Islamic Quraysh, 
whereby Allāh was believed, like all creatures, to be constrained to act in a 
pre-determined way. 
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asks me to release his carpels! Had he asked me to desist from razing it, I 
would have done so; return his camels to him!’ ‘Abdu ’l-Mut t alib said to 
the [King’s] interpreter: ‘What did the King say to you?’ He informed him, 
and ‘Abdu ’l-Mut t alib said: ‘I am the Lord of the camels, and this House 
has a Lord to protect it.’ So the camels were returned to him and ‘Abdu ’l-
Mut talib returned towards his house, in the course of which he passed the 
elephant, and said to it: ‘O praiseworthy one (mahmūd)!1 and the elephant 
moved his head. Then he said to it: ‘Do you know why they have brought 
you?’, and the elephant said with his head: ‘No.’ ‘Abdu ’l-Mut t alib said: 
‘They have brought you to raze the House of your Lord. Would you 
conceive of doing this?’ It said with its head: ‘No.’ 

‘‘Then ‘Abdu ’l-Mut t alib returned to his house. When it was morning 
they took [the elephant] to enter the haram, but it refused and would not 
allow them to move him. ‘Abdu ’l-Mut t alib said to one of his slaves at this 
point: ‘Climb the mountain and look to see if something has happened.’ 
[The slave returned and] said: ‘I saw a blackness towards the sea.’ He said 
to him: ‘Did you sec all of it?’ He said: ‘No, but soon it will all be seen.’ 
When it had come near, he said: ‘It is a 

1  The books which narrated the story of this event take ‘Mahmūd’ to be the 
name of the elephant (see Tāju ’l-‘arūs, vol.2, p.340), but it is more likely to 
be a term of address meaning ‘who does no wrong’. 
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large number of birds, but I do not know exactly what they are. Every bird 
carries in its beak a pebble [the size of] a pebble that can be flicked with 
the finger, or smaller than that.’ ‘Abdu ’l-Mut t alib said: ‘By the Lord of 
‘Abdu ’1-Mut t alib, their destination is none but that group [of 
Abyssinians], till they come on top of all of their heads and drop the 
pebbles, and each pebble will fall on the crown of one roan and come out 
from his rear and kill him. Only one man will escape to give the news to 
the people, but when he has informed them a stone will drop on him and 
kill him.’ ’’ 

1219 — 26. ‘Alī ibn Ibrāhīm (—) his father (—) Ahmad ibn 
Muhammad ibn Abī Nasr (—) Rifā‘ah, that Abū ‘Abdillāh, peace be upon 
him, said: 

‘‘ ‘Abdu ’l-Mut t alib had a place spread out for him in the open space 
under the wall of the Ka‘bah (finā’ al-Ka‘bah) where none but he could 
sit. He had several sons who would stand over him and prevent anyone 
coming near him. [One day] the Messenger of Allāh, may the blessing and 
peace of Allāh be upon him and his descendants, who was then just a 
toddling child, came and sat on his lap. One of them bent down to remove 
him, and ‘Abdu ’l-Mut t alib said to him: ‘Leave my son alone, because the 
angels come to him.’ ’’ 

1220 — 27. Muhammad ibn Yahyā (—) Sa‘d ibn ‘Abdillāh (—) 
Ibrāhim ibn Muhammad ath-Thaqafī (—) ‘Alī ibn al-Mu‘allā (—) his 
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brother, Muhammad (—) Durust ibn Abī Mans ūr (—) ‘Alī ibn Abī 
Hamzah (—) Abū Bas īr, that Abū ‘Abdillāh, peace he upon him, said: 

‘‘When the Prophet, may the blessing and peace of Allāh be upon him 
and his descendants, was born, he was several days without milk, and Abū 
Tālib fed him from his own breast, into which Allāh had sent down milk. 
He suckled from him for several days, until Abū Tālib came across 
Halīmah as-Sa‘diyyah and handed him over to her.’’1 

1221 — 28. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
Hishām ibn Sālim, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘The likeness of Abū Tālib is as to the People of the Cave (as hābu ’l-
kahf) who kept their faith concealed while displaying polytheism, and 
Allāh will give them their reward twice.’’ 

1222 — 29. al-Husayn ibn Muhammad and Muhammad ibn Yahyā 
(—) Ahmad ibn Ishāq (—) Bakr ibn Muhammad al-Azdī (—) Ishāq ibn 
Ja‘far, that his father, peace be upon him, said: 

‘‘Someone said to him: ‘They claim that Abū Tālib was an unbe- 

1  ‘‘ ‘He was ... without milk’ either because life mother was sick or because 
she had a shortage of milk, not because his mother had died, as some claim, 
because her death, according to all reports was not until some time after his 
birth. The sending down of milk to Abū Tālib’s, may Allāh he pleased with 
him, was a kind of miracle.’’ In any ease, this is a weak Tradition. (Mir’ātu 
’l-‘uqūl, vol.5, p.252.) 
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liever.’ He said: ‘They lie: how could he be an unbeliever when he said: 
‘‘Did you not know that we have found Muhammad, 

A prophet like Moses described in the beginning of the 
scriptures.’’ ’ ’’ 1 

1223 — 30. In another Tradition: 
‘‘How could Abū Tālib be an unbeliever when he said: 
‘They know that our son is not held a liar by us, 

And is not concerned with foolish falsehood. 
The bright faced one, for whose sake the clouds drop rain, 

The support of orphans, the defence of widows.’ ’’2 

1  This is a bayt from the qasīdah after which the following bayt comes: 
And that love is bestowed on him [alone] of mankind, 

And that none is better than he whom Allāh has singled out in love. 
(See Ibn Hishām, vol.1, pp.377 — 8; The Life of Muhammad, p.160) 
 
2  These bayts come from a long qasīdah of Abū Tālib, which is one that is 

testified to be from him. They come from different places in the qasīdah. (See 
Ibn Hishām, vol.l, pp.295, 299; The Life of Muhammad, pp.124, 127.) 
Concerning the second bayt, Ibn Hishām narrates: 
‘‘One who I trust narrated to us, saying: ‘The people of Madinah were 
suffering from a drought, and came to the Messenger of Allāh, may the 
blessing and peace of Allāh he upon him [and his descendants], and 
complained to him about it. So the Messenger of Allāh, may the blessing and 
peace of Allāh he upon him [and his descendants], went up on the minbar 
and made supplications for rain. Not long afterwards came such an downpour 
of rain that the people of the outskirts of Madinah came to him to complain 
that they were being drowned by it. The Messenger of Allāh, may the blessing 
and peace of Allāh be upon him [and his descendants], said: ‘O Allāh! be 
around us as a protector and not against us.’ Then the clouds passed over 
Madinah, and the surrounds of the city were like a diadem. The Messenger 
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1224 — 31. ‘Alī ibn Ibrāhim (—) his father (—) Ibn Abī ‘Umayr (—) 
Hishām ibn al-Hakam, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘Once when the Prophet, may the blessing and peace of Allāh be upon 
him and his descendants, was in the Holy Mosque of Makkah, and had on 
him new clothes, [a group of] polytheists threw upon him the contents of a 
she-camel’s stomach, and his clothes were completely covered in it. He 
became angry at this to the extent that Allāh wished, and went to Abū Tālib 
and said to him: ‘O my paternal uncle, how am I esteemed among you [the 
Banū Hāshim].’ He said to him: ‘What is this to do with, O son of my 
brother?’ He told him what had happened, so Abū Tālib called for Hamzah, 
and took his sword and said to Hamzah: ‘Bring the she-camel’s stomach.’ 
Then he went to the group, the Prophet being with him; he reached Quraysh 
while they were around the Ka‘bah. When they saw him, they perceived the 
evil [that had been done] from his face. Then he said to Hamzah: ‘Wipe the 
she-camel’s stomach on their monstaches.’ He did this till he reached the 
last one of them. Then Abū Tālib turned to the Prophet, may the blessing 
and peace of Allāh be upon him and his descendants, and said: ‘O son of my 
brother, this is how you are esteemed among us.’ ’’ 

of Allāh, may the blessing and peace of Allāh be upon him [and his 
descendants], said: ‘If Abū Tālib had seen this day, it would have been a joy 
to him.’ Then one of his companions said to him: ‘This is as if you were 
repeating what he said, O Messenger of Allāh!: 

The bright-faced one, for whose sake the clouds drop rain, 
The support of orphans, the defence of widows.’ 

He said: ‘Indeed.’ ’’ (Ibn Hishām, vol.1, p.300.) 
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1225 — 32. ‘Alī (—) his father (—) Ibn Abī Nas r (—) Ibrāhīm ibn 

Muhammad al-Ash‘arī (—) ‘Ubayd ibn Zurārah, that Abū ‘Abdillāh, peace 
be upon him, said: 

‘‘When Abū Tālib died, fibril came down to the Messenger of Allāh, 
may the blessing and peace of Allāh be upon him and his descendants, and 
said: ‘O Muhammad! leave Makkah, for you have no supporter there.’ 
Quraysh rose against the Prophet, may the blessing and peace of Allāh he 
upon him and his descendants, so he left, escaping [from them], till he 
came to a mountain near Makkah known as al-Hajūn, and went [into 
hiding] there.’’ 

1226 — 33. ‘Alī ibn Muhammad ibn ‘Abdillāh and Muhammad ibn 
Yahyā (—) Muhammad ibn ‘Abdillāh rafa‘ahu, that Abū ‘Abdillāh, peace 
be upon him, said: 

‘‘Abū Tālib declared his belief in Islam through calculation according 
to abjad (hisābu ’l-jumal) — in every language.’’ 1 

1  In connection with this Tradition and the subsequent one, the following two further 
Traditions should be noted. 
(as-Sadūq): al-Husayn ibn Ibrāhīm ibn Ahmad ibn Hāshim al-Mu’addib and ‘Alī 
ibn ‘Abdillāh al-Warrāq and Ahmad ibn Ziyād al-Hamdānī narrated to us that ‘Alī 
ibn Ibrāhīm ibn Hāshim narrated to us from his father (—) Muhammad ibn Abī 
‘Umayr, that al-Mufaddal ibn ‘Umar said: 
‘‘Abū ‘Abdillāh said: ‘Abū Tālib, may Allāh be pleased with him, declared his 
belief in Islam through calculation according to abjad; and counted on the joints 
of his fingers sixty-three.’ Then he said: ‘The likeness of Abū Tālib is as to the 
Companions of the Cave — they kept their faith concealed and manifested 
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polytheism, and Allāh will give them their reward twice.’ ’’ (Ma‘āni ’l-akhbār, 
pp.285 — 6) 
(as-Sadūq): Abu ’l-Faraj Muhammad ibn al-Muzaffar ibn Nafīs al-Misrī al-Faqīh 
said: Abu ’l-Hasan Muhammad ibn Ahmad ad-Dāwūdī narrated to us from his 
father, that he said: 
‘‘I was in the presence of Abu ’l-Qāsim al-Husayn ibn Rūh, may Allāh sanctify his 
spirit, [the third special representative of the Twelfth Imām in the time of the Minor 
Occultation], when a man asked him what the meaning was of the words of al-
‘Abbās [ibn ‘Abdi ’l-Muttalib] to the Prophet, may the blessing and peace of Allāh 
be upon him and his descendants: ‘Your paternal uncle, Abū Tālib, declared his 
belief in Islam through calculation according to abjad, and counted on the joints of 
his fingers sixty-three.’ ‘By that he meant: ‘‘Ilāh ahad jawād (alif-lām-hā’-alif-
hā’-dāl-jīm-wāw-alif-dāl) ([He] is god, unique, generous)’’, and the explanation of 
this is that alif is one, lām is thirty, hā’ is five, alif is one, hā’ is eight, dāl is four. 
jīm is three, wāw is six, alif is one, dāl is four, which makes sixty-three.’ ’’ (Ma‘āni 
’l-akhbār, p.286; Kamālu ’d-dīn, vol.2, pp.519 — 20) 
The following points should be noted here. 
a) The abjad system of calculation gives each letter a numerical value, the first 
four letters being alif, bā’, jīm dāl, (hence abjad) with the values 1, 2, 3. 4. This 
system, with variants, was common to the Semitic languages. (See further Wright, 
Arabic Grammar, ...; EI2, I, pp.97 — 98.) 
b) Calculation by the joints of the fingers (‘aqd) was a complex system where by 
the joints of the fingers of both hands were given numerical values which allowed 
them to he used in calculation in a way similar to the abacus. (For details see 
Mir’ātu ’l-‘uqūl, vol.5, pp.260 — 2.) 
These two systems could thus be used in different situations: the abjad system for 
those who were literate and could recognize the letters, and the ‘aqd system for 
those who were illiterate but could be shown a meaning through the use of the 
hands. 
c) From the second Tradition in this footnote it is clear that Abū Tālib first took 
the letters of the phrase ‘‘alāh [ilāh] ahad jawād’’ and assigned them numerical 
values according to the abjad system, then communicated these values one by one 
by the ‘aqd system. To those who were illiterate this appeared as a total of sixty 
three, a cipher, while to the literate each number spelt out by the ‘aqd system 
retained its letter value and they could understand the meaning. 
d) It is also clear from this Tradition that both the Prophet and al-‘Abbās were 
literate. It is the belief of the Imāmiyyah that the Prophet was illiterate before the 
Message was revealed to him, but that on being sent the Message, Allāh gave him 
literacy. This follows from two pieces of evidence: first, the verses of the Qur’ān 
which say the Book was revealed to an illiterate Prophet; secondly, the individual 
letters with which some of the sūrahs begin, which clearly require literacy to 
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1227 — 34. Muhammad ibn Yahyā (—) Ahmad and ‘Abdullāh, two sons 
of Muhammad ibn ‘Īsā (—) their father (—) ‘Abdullāh ibn al-Mughīrah (—) 
Ismā‘īl ibn Abī Ziyād, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘Abū Tālib declared his belief in Islam through calculation according 
to abjad, and counted on the joints of his fingers sixty-three.’’ 1228 — 35. 
Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) Ibn Faddāl (—) 
al-Husayn ibn ‘Ulwān al-Kalbī (—) ‘Alī ibn al-Hazawwar al-Ghanawī, 
that As bagh ibn Nubātah al-Hanzalī said: 

‘‘I saw Amīr al-Mu’minīn, peace be upon him, the day he conquered 
Bas rah [in the Battle of the Camel] riding the female mule of the 
Messenger of Allāh, may the blessing and peace of Allāh be upon him and 
his descendants. He said: ‘O people! shall I tell you of the best of creation 
on the day Allāh gathered them together?’ Abū Ayyūb al-Ans ārī stood up 
before him and said: ‘Yes, O Amīr al-Mu’minīn! tell us, for you were 
always present [with the Messenger of Allāh] while we were absent.’ He 
said: ‘The best of creation on the day Allāh gathered them together were 
seven of the sons of Abdu ’l-Mut t alib whose excel- 

understand and transmit. 
e) The meaning of ‘in every language’ in the Tradition should therefore be 
understood to mean: through poetry (see Traditions 1222 — 29 and 1223 — 30), 
directly in Arabic (see Tradition 1221 — 28, and especially al-Bihār, vol.35, pp.68 
— 182), and through sign-language, not that he spoke his belief in Arabic, Hebrew, 
etc. 
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lence none would deny but an unbeliever, nor any reject bui one whose 
character was to reject.’ Then ‘Ammār ibn Yāsir, may Allāh have mercy 
on him, stood up and said: ‘O Arnīr al-Mu’minīn! name them for us so that 
we may know them.’ He said: The best of creation on the day Allāh 
gathered them together were the Messengers, and the best of messengers 
was Muhammad, may the blessing and peace of Allāh be upon him and his 
descendants; and the best of every community after its prophet is the 
successor to its prophet till another prophet takes over, indeed, the best of 
the successors [of the prophets] is the successor of Muhammad, peace be 
upon him and his descendants, indeed the best of creation after the 
successors are the martyrs, indeed the hest of the martyrs were Hamzah 
ibn ‘Abdi ’l-Mutt alib and Ja‘far ibn Abī Tālib, who has two bloody wings 
with which he will fly to Paradise, and no-one of this community has been 
gifted with wings apart from him, and this is something through which 
Allāh honoured and ennobled the Messenger of Allāh, may the blessing 
and peace of Allāh be upon him and his descendants, [both Hamzah and 
Ja‘far being related to Muhammad], and [his] two grandsons, al-Hasan and 
al-Husayn, and the Mahdī, peace be upon them, and Allāh makes 
whomsoever of us, the Household of the Prophet, He wills [the Mahdī].’ 
Then he recited this verse: whosoever obeys Allāh, and the Messenger — 
they are with those whom Allāh has blessed, Prophets, just men, martyrs, 
the righteous, good compan- 
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ions they! That is the bounty from Allāh; Allāh suffices as One who is All-
knowing (anNisā’, 4:69 — 70).’ ’’ 

1229 — 36. Muhammad ibn al-Husayn (—) Sahl ibn Ziyād (—) Ibn 
Faddāl (—) ‘Alī ibn an-Nu‘mān (—) Abū Maryam al-Ans ārī, that he said 
to Abū Ja‘far, peace be upon him: 

‘‘How was the funeral prayer [recited] over the Prophet, may the 
blessing and peace of Allāh be upon him and his descendants?’’ 

He said: ‘‘When Amīr al-Mu’minīn, peace be upon him, had given him 
the ghusl [for the dead] and wrapped him in the shroud, he covered him. 
Then he brought into his presence ten persons who surrounded him. Amīr 
al-Mu’minīn stood in the middle of them and recited: Surely Allāh and His 
angels bless the Prophet. O believers, do you also bless him, and pray him 
peace. (al-Ahzāb, 33:56). This group recited as [Amīr al-Mu’minīn] 
recited, until the people of Madinah and the people of the high lands [on 
one side of Madinah: al-‘awālī] had prayed the funeral prayer.’’ 

1230 — 37. Muhammad ibn Yahyā (—) Salamah ibn al-Khat t āb (—) 
‘Alī ibn Sayf (—) Abu ’l-Mighrā (—) ‘Uqbah ibn Bashīr, that Abū Ja‘far, 
peace be upon him, said: 

‘‘The Prophet, may the blessing and peace of Allāh be upon him and 
his descendants, said to ‘Alī, peace be upon him: ‘O ‘Alī, bury me 
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in this place, raise my grave with earth to [the height of] four fingers, and 
sprinkle water on it.’’ 

1231 — 38. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 
Hammād (—) al-Halabī, that Abū ‘Abdillāh, peace be upon him, said: 

‘‘al-‘Abbās came to Amīr al-Mu’minīn, peace be upon him, and said: 
‘O ‘Alī, the people have gathered together to bury the Prophet, may the 
blessing and peace of Allāh be upon him and his descendants, in Baqī‘ al-
Mus allā [i.e., the part of al-Baqī‘ that was used for prayer], and one of 
them should be the leader [of the funeral prayer]: Amīr al-Mu’minīn went 
out to the people and said: ‘O people! the Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, is [our] 
leader in his life and in his death, and he said: ‘‘I should be buried in the 
spot where t die.’’ ’ Then he stood at the door [of the house where the 
Prophet died and was buried] and prayed for him, and commanded the 
people to pray for him ten by ten, and then they left.’’ 

1232 — 39. Muhammad ibn Yahyā (—) Salamah ibn al-Khat t āb (—) 
‘Alī ibn Sayf (—) ‘Amr ibn Shimr (—) Jābir, that Abū Ja‘far, peace be 
upon him, said: 

‘‘When the Prophet, may the blessing and peace of Allāh he upon him 
and his descendants, passed away, the angels, the Emigrants, and 
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the Ans ār prayed for him, group by group.’’ He said: ‘‘Amīr al-Mu’minīn, 
peace be upon him, said: ‘I heard the Messenger of Allāh, may the blessing 
and peace of Allāh be upon him and his descendants, say when he was in 
sound health [before his last illness]: ‘‘Indeed, this verse has been sent 
down to me concerned the [funeral] prayer for me after Allāh takes me 
away: Surely Allāh and His angels bless the Prophet. O believers, do you 
also bless him, and pray him peace. (al-Ahzāb, 33:56).’’ ’ ’’ 

1233 — 40.One of our co-sectarians, rafa‘ahu (—) Muhammad ibn 
Sinān, that Dāwūd ibn Kathīr ar-Raqqī said: 

‘‘I said to Abū ‘Abdillāh, peace he upon him: ‘What does ‘‘peace be 
on the Messenger of Allāh’’ mean?’ He said: ‘When Allāh, the Blessed, 
the Exalted, created His Prophet and his successor and his daughter and 
his two sons, and all the Imāms, and created their shī‘ah, He took compact 
with them that they should he patient, call others to be patient, to take up 
their positions, and be godfearing, and promised them that the sacred earth 
the secured santuary would protect them, that He would send down to them 
the Inhabited House, that He would make the Uplifted Roof appeared to 
them, that He would deliver them from their enemies, that Allāh would 
change the land to peace, and that He would make whatsoever was in it 
submit to them with no defect in it.’ He said: ‘No enemy therein to fight 
them, and that they would have 
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everything they wished in it. And the Messenger of Allāh, may the blessing 
and peace of Allāh be upon him and his descendants, took compact with 
all the Imāms and their shī‘ah concerning this. Thus [the meaning of] 
‘‘peace be upon him’’ is a recalling of the very compact and the renewing 
of it with Allāh, that He, to Whom belong Might and Majesty, might hasten 
this [for the Prophet] and hasten peace for you in all its totality.’ ’’ 

1234 — 41.Ibn Mahbūb (—) ‘Abdullāh ibn Sinān, that he heard Abū 
‘Abdillāh, peace be upon him, say: 

‘‘O Allāh! send blessings on Muhammad, Your chosen one, Your 
nearest friend, the one to whom You whispered, the one who regulates 
Your affair.’’ 
 

* * * * * 
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CHAPTER 112 
 

THE FORBIDDING OF [BEING IN A PLACE FROM WHICH 
ONE CAN] LOOK DOWN ON THE GRAVE OF THE 
PROPHET, MAY THE BLESSING AND PEACE OF 
ALLĀH BE UPON HIM AND HIS DESCENDANTS 

 

1235 — 1. A group of our co-sectarians (—) Ahmad ibn Muhammad 
al-Barqī, that Ja‘far ibn Muthannā al-Khat īb said: 

‘‘I was in Madinah when the roof of the mosque over the grave had 
fallen down. Labours were climbing up and down and we were a group. I 
said to our companions: ‘Which of you has an appointment tonight to visit 
Abū ‘Abdillāh, peace be upon him?’ Mihrān ibn Abī Nas r said: ‘I’, and 
Ismā‘īl ibn ‘Ammār as -S ayrafī said: ‘I’, and we said to them: ‘Ask hire 
from us about climbing onto the roof to overlook the grave of the Prophet, 
may the blessing and peace of Allāh be upon him and his descendants.’ 
The next day we met them and gathered together, and Ismā‘īl said: ‘We 
have asked him for you about what you mentioned. He said: ‘‘I do not 
desire any of them to be in a position over him, nor do I think anyone who 
has seen something safe from being 
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struck blind — either someone who has seen him standing in prayer or 
seen him with one of his wives, may the blessing and peace of Allāh be 
upon him and his descendants.’’ ’ ’’1 

1  It would seem that this Tradition is composed of two parts narrated from Abū 
‘Abdillāh, peace be upon him. In one part he narrated the situation during the 
Prophet’s lifetime, may the blessing and peace of Allāh be upon him and his 
descendants. Here the Imām first describes the immediate consequence 
(blindness) for anyone who saw the Prophet in certain circumstances in which 
he should not be seen, then he narrates two specific circumstances of privacy 
whose punishment is described in many Traditions, both Imāmī and non-
Imāmī. In brief they described someone who peeped into the Prophet’s 
appartments, or looked through a gap in the wall, as being pursued by the 
Prophet with one or several mishqas (a kind of metal arrow sharp at both ends 
with a wooden handle) and escaping, and the Prophet saying that if he had 
caught him he would have struck him with them or prised out his eye. (See 
al-Kāfī, book ad-diyāt [chap. ‘he who will have no indemnity for bodily 
injury due to him’], vol.7. pp.292, 293; Man lā yahduruhu ’l-faqīh, same 
book. same chap., vol.4, p.74; at-Tahdhīb, same book, same chap., vol.10, 
pp.207, 208: Wasā’ilu ’sh-Shī‘ah, vol.19, pp.48—50; al-Bukhārī, book ad-
diyāt [chap. ‘he who peeps into a house, and whose eye is prised out, to whom 
no indemnity is due’], vol.9, p.13; Muslim, book al-ādāb [chap. ‘forbidding 
looking into another’s house’] vol.6, pp.180—1; at-Tirmidhī, book al-
isti’dhān [chap. ‘he who peeps into an other’s house without seeking 
permission’], vol.5, p.84 (= 2808, 2809); Abū Dāwūd, book al-adab [chap. 
‘seeking permission’], vol.4, pp.343—4 (= 5171-5); Ahmad, vol.3, pp.108, 
239, 242; al-Bayhaqī, as-Sunanu ’l-kubrā, vol.8, pp. 338—9.) In the second 
part, on the grounds that the same respect is due, and the same restrictions 
apply, to the Prophet after his death as before, the Imām compares the 
consequences of infringing on the Prophet’s privacy after his death to those 
of doing so during his lifetime. The narrator of this Tradition has mixed up 
these two parts. Moreover this is a weak 'l raditiwr: the Ja‘far ibn al-Muthannā 
al-Khatīb was a companion of the Eighth Imām and, if he was born in the 
time of the Sixth Imām, he was not of an age to narrate from him (Mir’ātu ’l-
‘uqūl, vol.5, p.272; and see Mu‘jam rijāli ’l-hadīth, vol.4, pp.93—94). 
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CHAPTER 113 
 

THE BIRTH OF AMĪR AL-MU’MINĪN, MAY ALLĀH BLESS HIM 
 

Amīr al-Mu’minīn, peace be upon him, was born thirty years after the Year 
of the Elephant, and was murdered nine days before the end of month of 
Ramadān, on Sunday night, in the fortieth year of the hijrah,1 when he was 
sixty-three years old, thirty years after the demise of the Prophet, may the 
blessing and peace of Allāh be upon him and his descendants. His mother 
was Fātimah bint Asad ibn Hāshim ibn ‘Abd Manāf, and he was the first 
Hāshimite both of whose parents were Hāshimites. 

1  The correct date is Wednesday night, the nineteenth of Ramadān, for the day 
on which he was dealt the fatal wound, and the night of Friday, the twenty-
first of Ramadān, for the day on which he died. (See Kitābu ’l-Irshād (Engl. 
transl), p.5; al-Bihār. vol.42, p.227.) All the tables of comperative AH/AD 
dates give the twenty-first of Ramdān in this year as a Friday, not a Sunday. 
There is a weak Tradition to the effect that he died on the twenty-third, in 
which case it would have been a Sunday. 
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1236 — 1. al-Husayn ibn Muhammad (—) Muhammad ibn Yahyā al-
Fārisī (—) Abū Hanīfah Muhammad ibn Yahyā (—) al-Walīd ibn Abān 
(—) Muhammad ibn ‘Abdillāh ibn Muskān, that his father said: 

‘‘Abū ‘Abdillāh, peace be upon him, said: ‘Fātimah the daughter of 
Asad came to Abū Tālib to give him the news of the birth of the Prophet, 
may the blessing and peace of Allāh be upon him and his descendants. Abū 
Tālib said: ‘‘Be patient for a sabt period; I give you good news of one like 
him [in every respect] except for the prophet-hood.’’ ’ [Abū ‘Abdillāh, 
peace be upon him,] said: ‘Sabt is a period of thirty years, and between the 
Messenger of Allāh, may the blessing and peace of Allāh be upon him and 
his descendants, and Amīr al-Mu’minīn, peace be upon him, was [a 
difference in age of] thirty years.’ ’’ 

1237 — 2. ‘Alī ibn Muhammad ibn ‘Abdillāh (—) as-Sayyārī (—) 
Muhammad ibn Jumhūr (—) one of our co-sectarians, that Abū ‘Abdillāh, 
peace be upon him, said: 

‘‘Fātimah bint Asad, the mother of Amīr al-Mu’minīn, was the first 
woman to emigrate to the Messenger of Allāh, may the blessing and peace 
of Allāh be upon him and his descendants, from Makkah to Madinah by 
foot. She was one of the most devoted to the Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, of the people. 
She heard the Messenger of Allāh say: ‘The people will be revived on the 
nay of Resurrection naked as they were born.’ 
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She said: ‘How unseemly it will be!’ The Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, said to her: 
‘Then I shall ask Allāh to resurrect you clothed.’ 

‘‘She also heard him mention the pressing (daght ah) in the grave. She 
said: ‘flow weak I will be from it!’ The Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, said to her: 
‘Then I shall ask Allāh to spare you from it.’ One day she said to the 
Messenger of Allāh, may the blessing and peace of Allāh he upon him and 
his descendants: ‘I desire to make this female slave of mine free.’ He said 
to her: ‘If you do so, Allāh will free from the Fire, for every one of her 
limbs [you free], a [corresponding] limb of yours.’ When she was ill, she 
appointed the Messenger of Allāh, may the blessing and peace of Allāh be 
upon him and his descendants, as her executor, and instructed that her 
female servant (khādim) he freed. She was unable to speak, so she 
indicated [her wish to free her] by a gesture to the Messenger of Allāh, 
may the blessing and peace of Allāh be upon him and his descendants, and 
the Messenger of Allāh, may the blessing and peace of Allāh be upon him 
and his descendants, accepted to execute her will. 

‘‘One day, when [the Prophet] was sitting down, Amīr al-Mu’minīn, 
peace be upon him, came to him weeping, and the Messenger of Allāh, 
may the blessing and peace of Allāh be upon him and his descendants, 
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said to him: ‘What makes you weep?’ He said: ‘My mother Fātimah, has 
died.’ The Messenger of Allāh said: ‘By Allāh, my mother also.Then he stood 
up [and walked off] quickly till he reached [her] and looked upon her and 
wept. Then he ordered the women to give her ghusl [for the dead]; and he, 
may the blessing and peace of Allāh be upon him and his descendants, said: 
‘When you have finished, do not do anything before informing me.’ When 
they had finished, they informed him and he gave them one of the two clothes 
which he wore next to his body, and ordered them to shroud her in it. Then he 
said to the Muslims: ‘If you see me doing anything which I have nut done 
before ask me why.’ And when they had finished washing her body and 
shrouding her he, may the blessing and peace of Allāh be upon him and his 
descendants, went in to her and carried out her corpse on his shoulder, and did 
not put her corpse down until he had brought her to her grave. He put her 
down and went down into the grave and lay down in it; then he stood up and 
took her in his hands and placed her in the grave, and bent down over her for 
a long time whispering to her. He was saying to her: ‘Your son, your son[, 
your son].’ Then he left [the grave] and covered her with earth. He bent over 
her grave, and they heard him say: ‘There is no god but Allāh, O Allāh! I 
confide her to You.’ Then he left, and the Muslims said to him: ‘We saw you 
doing things which you have not done before today.’ He said: ‘Today, I have 
lost the devotion of Abū 
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Tālib, Whenever she had something, she would prefer to give it to me 
rather than [keep it] for herself or her children. [One] I mentioned the 
Resurrection and that the people would be revived naked; she said: ‘‘How 
unseemly it will be!’’ So I guaranteed to her that Allāh would revive her 
clothed, And I mentioned the pressing in the grave, and she said: ‘‘How 
weak I will be from it?’’ So I guaranteed to her that Allāh would spare her 
from it. And I had her shrouded in my cloth, and I lay in her grave because 
of this. And I bent over her and dictated to her [word by word] what she 
was heing asked about, because she was asked about her Lord, and she 
answered; and she was asked about her Messenger, and she answered; and 
she was asked about her Master and Imām, and she wavered [in her words] 
and I said: ‘‘Your son, your son[, your son].’’ ’ ’’ 

1238 — 3. One of our co-sectarians (—) whoever related it (—) Ibn 
Mahbūb (—) ‘Umar ibn Abān al-Kalbī, that al-Mufddal ibn ‘Umar said: 

‘‘I heard Abū ‘Abdillāh, peace he upon him, say: ‘When the Messenger 
of Allāh, may the blessing and peace of Allāh be upon him and his 
descendants, was born, the white walls of [the palaces of] Persia and the 
palaces of Shām appeared to Āminah [the mother of the Prophet]. Then 
Fātimah bint Asad, the mother of Amīr al-Mu’minīn, peace be upon him, 
came to Abū Tālib, laughing like one who had received some good news. 
She informed him of what Āminah had said, and Abū Tālib 
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said to her: ‘You are so amazed at this when you will bear and give birth to one 
who will he his successor and wazīr.’ ’’ 

1239 — 4.A group of our co-sectarians (—) Ahmad ibn Muhammad ibn ‘Īsā 
(—) al-Barqī, that Ahmad ibn Zayd an-Naysābūrī said: 

‘‘ ‘Umar ibn Ibrāhīm al-Hāshimī narrated to us from ‘Abdu ’1-Malik ibn 
‘Umar1 that Asīd ibn Safwān, the companion of the Messenger of Allāh, may the 
blessing and peace of Allāh be upon him and his descendants, said: 

‘‘ ‘On the day when Amīr al-Mu’minīn, peace be upon him, passed away, 
the place was convulsed with weeping and the people were utterly confounded 
as on the day the Prophet, may the blessing and peace of Allāh he upon him and 
his descendants, passed away. A man came in a hurry, weeping and saying: 
‘‘Indeed we are from Allāh and to Allāh we return’’. He was saying: ‘‘This day 
the vicegerency of the prophethood [i.e., ruling over the Muslim Community as 
the ruling of the Messenger] has come to an end’’. until he stopped at the door of 
the house where [the body] of Amīr al-Mu’minīn was and said: ‘May Allāh have 
mercy on you, O Abu ’l-Hasan! You were the first person to accept Islam, the 
most sincere of them in faith, the strongest of them in certain knowl- 

1  The correct name is ‘Abdu ’l-Malik ibn ‘Umayr, as it appears in the 
isnād of as -S adūq’s narration (see Kamālu ’d-dīn, vol.2, p.387; al-
Bihār, vol.42, p.303). The same Tradition appears in non-Imāmī 
narrations, with the same isnād up to ‘Umar ibn Ibrāhīm al-Hāshimī, but 
the speaker and the one who is being described are different. The correct 
hadīth would seem to be the one given here, but the proof for this opinion is 
lengthy, and must be given else where. 
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edge, the most godfearing of them, of then the one who suffered most and the 
most protective of them towards the Messenger of Allāh, may the blessing 
and peace of Allāh be upon him and his descendants, the most honest of them 
before his companions, the most outstanding of them in virtuous deeds, the 
most noble of them in his past, the most elevated of them in degree, the nearest 
of them to the Messenger of Allāh, may the blessing and peace of Allāh be 
upon him and his descendants, of them the most like to him in behaviour, 
character, bearing, and deed, the most exalted of them in station, the most 
respected of them by [the Prophet], may Allāh reward you for your good 
deeds towards Islam, His Messenger, and the Muslims. 

‘‘ ‘ ‘‘You were stony when his companions were weak, you came out 
when they chose not to move, you rose up when they lacked strength, you 
kept close to the way of the Messenger of Allāh, may the blessing and peace 
of Allāh be upon him and his descendants, when hia companions had [another 
way] in mind, you were certainly his deputy, you did not fight or humble 
yourself although the hypocrites [urged you on], and the unbelievers raged 
[against you], and the jealous hated [you], and the evildoers bore malice 
[against you].1 

‘‘ ‘ ‘‘You rose to the affair [the caliphate] when they failed, you articulated 
clearly when they stuttered, you advanced in the light of 

1  In the text: sighar, but the correct reading is more likely to be dhighn, as in 
several manuscripts, and in the narration of as-Sadūq. 
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Allāh when they stood still, they followed you in order to be guided. You 
were the most softly spoken of them, the most humble of them before 
Allāh, the most sparing of them in speech, the most right-speaking of them, 
the most powerful of them in giving opinion, the most steadfast in heart of 
them, the most confirmed of them in certainty, the most correct of them in 
action, and the most knowledgeable of them in affairs. 

‘‘ ‘ ‘‘By Allāh, you were a leader in religion like the queen bee, at the 
beginning and at the end — at the beginning, when the people scattered 
[on the bettle field, e.g.. of Uhud, in the lifetime of the Prophet], and at the 
end, when they failed [on the death of the Prophet]; you were a merciful 
father to the believers when they depended on you, you carried the heavy 
burdens which they were too weak [to bear], preserved what they let go, 
tended what they neglected, girded yourself when they convened; your 
power heightened when they were in despair, you were forbearing when 
they rushed forth, you obtained the blood of those whose revenge they 
sought, and through you they obtained that which they had not reckoned. 

‘‘ ‘ ‘‘You were a chastisement which poured over the unbelievers and 
scattered them, and a pillar and a fortress for the believers. So, by Allāh, 
you flew off with the blessings [of the religion], you won its special 
rewards, you departed with its excellences, your proof has never 
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been unravelled, your heart never wavered, your insight never weakened, 
your soul was never discouraged, you never shrunk [from anything] nor 
fell [from your position]. 

‘‘ ‘ ‘‘You were like the mountains which tempests cannot move; you 
were, as he [the Prophet] said: ‘the most trustworthy among people in your 
relationships and with what was entrusted to you’, and you were, as he 
said: ‘weak in [matters] concerning your own body [self], but strong in the 
affairs of Allāh, you showed your own self humble, but you were exalted 
before Allāh, [you were] mighty in the land and exalted in the sight of the 
believers’; no-one could goad you, no-one could taunt you, [no-one could 
take advantage of you,] no-one could make you accept something through 
fear; the weak and the humbled were strong and respected before you till 
you gave them their rights, and the strong and honoured were weak and 
humble before you till you took the rights from them; those near [to him] 
or far [from him] were treated alike by you; your character was at the level 
of righteousness, truthfulness, and thoughtfulness, your word was decisive 
and resolute, and your command was forgiving and judicious; in what you 
did you displayed knowledge and resolve; through you the road was open, 
difficulties were made easy, the fires [of sedition in religion] were 
extinguished, the religion was stabilized, and Islam became strong; the 
command of Allāh was manifested although the unbelievers detested it, 
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Islam and the believers stood firm through you; you outdistanced [others] 
by a long way, and you made those who followed extremely exhausted; 
you were beyond leaping, and your misfortune was agonizing before 
heaven: the people were devastated by your affictions, surely we belong to 
Allāh and to him we return, we accept what Allāh determined, we 
surrender to Allāh’s command; by Allāh, no Muslim will ever afflict 
anyone like they afflicted you. 

‘‘ ‘ ‘‘You were a protective cover and a fortress for the believers, an 
immovable peak, and you treated the unbelievers hardily and furiously. 
Allāh brought you to where he brought His Prophet; may He not deprive 
us of reward for your [misfortunes], nor permit us to stray after you.’’ 

‘‘ ‘The people kept silent until he had finished speaking, then he wept 
and the companions of the Messenger of Allāh, may the blessing and peace 
of Allāh be upon him and his descendants, wept. Afterwards they sought 
him but could not find him.’ ’’ 

1240 — 5. A group of our co-sectarians (—) Ahmad ibn Muhammad 
(—) ‘Alī ibn al-Hakam, that S afwān al-Jammāl said: 

‘‘I and ‘Āmir and [his brother] ‘Abdullāh ibn Jadhā‘ah al-Azdī were 
in the presence of Abū ‘Abdillāh, peace be upon him.’’ He said: ‘‘ ‘Āmir 
said to him: ‘May I be made your ransom! the people claim that Amīr al-
Mu’minin, peace he upon him, was buried in the great public 

www.wofis.com - info@wofis.com



 

* * * * * * * 
space [rahbah, in front of the Great Mosque in Kūfah].’ He said: ‘No.’ He 
said: ‘Then where was he buried?’ He said: ‘When he died, al-Hasan, 
peace be upon him, carried him and took him to the open land [z ahar] 
outside Kūfah near to an-Najaf 1 to the left of al-Ghariyy 2 and to the right 
of al-Hirah. He buried him among some white hillocks.’ [‘Āmir] said: 
‘Afterwards I went to the place, and made out one spot there. I went back 
to [Abū ‘Abdillāh, peace be upon him,] and informed him, whereupon he 
said: ‘You have found it, may Allāh have mercy on you’ — three times.’’ 

1241 — 6. Ahmad ibn Muhammad (—) Ibn Abī ‘Umayr (—) al-Qāsim 
ibn Muhammad, that ‘Abdullāh ibn Sinān said: 

‘Umar ibn Yazīd came to nw and said to me: ‘Mount your stead.’ So I 
mounted along with him, and we went till we reached the house of Hafs  
al-Kumāsī. I brought him out and he mounted his stead along with us. Then 
we went on till we reached al-Ghariyy and reached a grave. [‘Umar] said: 
‘Dismount, this is the grave of Amīr al-Mu’minīn, peace be upon him.’ 
We said: ‘From whom did you learn this?’ He said: ‘I came here several 
times with Abū ‘Abdillāh, peace be upon him, when he was in al-Hīrah, 
and he told me that it is [Amīr al-Mu’minīn’s] gave.’ ’’ 

1  an-Najaf was a terrain which stretched from Hirah to Kūfah. 
2  al-Ghariyy was the name of a cemetry where there were two tombs, hence 

the alternative name al-Ghariyyān 
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1242 — 7. Muhammad ibn Yahyā (—) Salamah ibn al-Khat t āb (—) 
‘Abdullāh ibn Muhammad (—) ‘Abdullāh ibn al-Qāsim, that ‘Īsā Shalqān 
said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘Amīr al-Mu’minīn, 
was related through one of his grandmothers to Banū Makhzūm, and a 
youth from them came to him and said: ‘‘O maternal uncle, my brother has 
died and I mourned a great deal over him.’’ ’ He said: ‘He said to him: 
‘‘Do you want to see him?’’ He said: ‘‘Yes.’’ He said: ‘‘Show me his 
grave.’’ ’ He said: ‘He went out with the cloak (burdah) of the Messenger 
of Allāh, may the blessing and peace of Allāh be upon him and his 
descendants, round his waist. When he reached the grave he murmured 
through his lips and kicked it. He came out of the grave speaking the 
language of Fārs (i.e., a non-Arabic language). Amīr al-Mu’minīn, peace 
be upon him, said: ‘‘Did you not die an Arab?’’ He said: ‘‘Yes, but we 
died accepting the way of so-and-so and so-and-so, and our language 
changed.’’ ’ ’’1 

1243 — 8. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad*; and 
‘Alī ibn Muhammad (—) Sahl ibn Ziyād, both from Ibn Mahbūb (—) Abū 
Hamzah, that Abū Ja‘far, peace he upon him, said: 

‘‘When Amīr al-Mu’minīn, peace be upon him, passed away, al- 

1  Being a weak Tradition it is not worth explaining it here (see Mir’ātu ’l-‘uqūl, 
vol.5. p.308). 
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Hasan ibn ‘Alī, peace be upon him, stood up in the Mosque of Kūfah, said: 
‘Praise be to Allāh’ and lauded Him, and blessed the Messenger of Allāh, 
may the blessing and peace of Allāh be upon him and his descendants. 
Then he said: ‘O people! a man passed away this night, whom those before 
could not outdistance, and whom those after cannot over take. He was truly 
the standard-bearer of the Messenger of Allāh, may the blessing and peace 
of Allāh be upon him and his descendants, on his right was Jibrīl and on 
his left was Mikā’īl. He would never retreat until Allāh gave him victory. 
By Allāh! he left neither white (silver) or red (gold) except seven hundered 
dirhams remaining from what was due to him (not from the baytu ’l-māl) 
with which he intended to buy a female slave for his family. By Allāh! he 
was taken away in the same night in which the successor of Mūsā, Yusha‘ 
ibn Nūn (Josnah) was taken away, and the same night in which ‘Īsā ibn 
Maryam was taken up (to heaven), and the same night in which the Qur’ān 
was sent down.’ ’’ 

1244 — 9. ‘Alī ibn Muhammad, rafa‘ahu, said: 
‘‘Abū ‘Abdillāh, peace be upon him, said: ‘When Amīr al-Mu’minīn, 

peace be upon him, was given the ghusl [for the dead], it was called out 
from one side of the house: ‘‘If you take up the front of the bier, the rear 
will be taken care of for you, and if you take up the rear, the front will he 
taken care of for you.’’ ’ ’’ 
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1245 — 10. ‘Abdullāh ibn Ja‘far and Sa‘d ibn ‘Abdillāh together (—) 

Ibrāhīm ibn Mahziyār (—) his brother ‘Alī ibn Mahziyār (—) al-Hasan ibn 
Mahbūb (—) Hishām ibn Sālim, that Habīb ibn as-Sijistānī said: 

‘‘I heard Abū Ja‘far, peace he upon him, say: ‘Fātimah, the daughter 
of Muhammad, may the blessing and peace of Allāh be upon him and his 
descendants, was born five years after the declaration of the 
Messengership, and died when she was eighteen years and seventy-five 
days old.’’ 1 

1246 — 11. Sa‘d ibn ‘Abdillāh (—) Ahmad ibn Muhammad ibn ‘Īsā 
(—) al-Hasan ibn ‘Alī ibn Faddāl (—) ‘Abdullāh ibn Bukayr (—) one of 
our co-sectarians, that he heard Abū ‘Abdillāh, peace be upon him, say: 

‘‘When Amīr al-Mu’minīn, peace be upon him, passed way, al-Hasan 
and al-Husayn and two other men took him out until they had come out of 
al-Kūfah, leaving it on their right. Then they proceeded to al-Jabbānah (the 
main cemetary of Kūfah), and passed through it to al-Ghariyy and buried 
him. They made the top of the grave flat and departed.’’ 

1  This Tradition belongs in the following chapter. Perhaps it was in the margin 
of the copy which al-Kulaynī used, and he put it in this chapter by mistake 
(see Mir’ātu ’l-‘uqūl, vol.5, p.311). 
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